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LOOKING FOR GOD

A Reader’s Guide to the Book of Job
Martin Bleby

INTRODUCTION

WHY IS IT GOOD TO READ THE BOOK OF JOB?

The Book of Job is about a man who goes through intense suffering.

We know that there is much suffering in the community today. There are physical and
mental illnesses, and road accidents; there is marriage breakdown and domestic violence;
there is abortion, and child abuse; there is stress, and coping with change; there are the
difficulties of unemployment, poverty, and the debilitating aspects of welfare dependency;
there is drug abuse, and crime; there is death and its aftermath. To say nothing of the ethnic
strife and war that has plagued our times. It is good to know that the Bible is fully aware of
human suffering, and leaves none of its depths untouched. It is worth knowing what the Bible
has to say about suffering—and the Book of Job is a good place to go.

The church also is no less affected by suffering. There are many hurting people in the
church, and the church itself suffers from demoralisation, clergy stress, pressures on families,
and financial shortages. In every church there are those going through some kind of trauma,
or those who have been through trauma, with its mark still left on their lives, and there are
people living in difficult situations. If we do not know what the Bible has to say on the
subject, we would certainly be helped by knowing it.

In each of our own personal lives, it may be that we are experiencing, or may have
experienced, some kind of suffering. In 1993, my wife and I had a very nasty road accident,
where the car was wrecked and we could have been killed, but we were mercifully spared
from lasting injury. It was good for us to know the kingdom, or sovereign ruling, of God in
that situation—that every bit of what happened to us there was part of the action of God in
His unrelenting love, in all that He is doing in His kingdom and in His universe. Perhaps
something of that will come through to us as we read the Book of Job.

Once we have read it, however, we may find that it is not so much about suffering as it is
about God, and how knowing God leaves the matter of suffering far behind. That is why we
have called this Guide Looking for God. In all his sufferings, this was the one thing Job was
determined to be doing, in a way none of the others in the Book were.

The first purpose of this Guide is to get us to read the Book of Job. Have we ever done
that? Right through? I suggest we do that now, before we start. Really, there is nothing I can
add to what it says. My job is simply to present to you what the Scripture says, from a
position of one who seeks to live within the Scriptures—as one who has received what the
Bible says, and is living under it and in it, and is passing it on to others. I am not the only one
who can do that—it would be good for us all to be like that. So I encourage us to read the
Book of Job for ourselves, preferably more than once. Read it right through to get the overall
picture of what is happening, and how it is set out. In this guide we will be taking sections of
it in a different order from how they occur in the Book. Then, when we have finished, we will
need to read it again, to get the whole sweep of it, so that it enters into our soul, and becomes
a part of us, and our life is related to what happens in the Book of Job.
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HOW ARE WE TO READ THE BOOK OF JOB?

How are we to read any of the Scriptures? If we are just looking for information, or answers
to philosophical questions, then we are likely to be disappointed. There is plenty of
information, and there are plenty of answers, in the Bible. But that is not why we go to the
Word of God. Some may approach the Book of Job, and many have done so, as a treatise on
the problem of suffering and evil, as a philosophical problem: Why do good people suffer?
Why do evil people go unpunished? These are important questions, and we are tempted to do
that ourselves—to treat the Book of Job in that way and so engage in hefty intellectual debate
over the problems of evil and suffering. We must resist that temptation. I might be tempted to
read up all the commentaries on the Book of Job, and then myself make the final
pronouncement on what it actually says on this topic. That temptation is not hard for me to
resist, because I have not read all the commentaries on the Book of Job, and so I cannot yet
give you the final pronouncement on what it says! It is interesting that when we start to read
the commentaries that have been written on the Book of Job, many of them end up being
diametrically opposed to each other! So that way may not get us very far.

The Book of Job, like the rest of the Bible, is not an information handbook or a
philosophical treatise. What is it, then? It is part of the Word of God to us. And, like the rest
of the Word of God, it is not a book about God, but an encounter with God Himself. It is a
revelation of God. It is God revealing Himself. And to receive a revelation, we have to be in
that revelation. An encounter with someone is not something you can ever be detached from.
It is like falling in love with someone—this is not something we can stand back from and
observe as an interesting phenomenon! It is something that happens to you, and you are a part
of it: here is this person—how wonderful to be with him or her, and to be part of this
relationship! So it is in an encounter with God.

So our ability to understand the Book of Job will not depend on the strength of our
intellect, but on the state of our heart. I heard of a young girl, about ten years old, whose
mother died of cancer. All the family were naturally upset. This little girl went off to her
room, and stayed there for a long time. She came out very much at peace—she had taken into
her room her Good News Bible, and had read through the Book of Job, and had understood
every word, and it had been a great comfort to her.

Another case, more sobering perhaps: I heard of a person who had read the Book of Job at
some time of trouble, and had understood it at the time, but once the trouble was over could
not remember what the Book of Job meant, and on re-reading it could not make any sense of
it at all. So it seems that we can have a certain state of heart that enables us to encounter God
in a time of trouble and receive revelation at that time, but we can then lose or go back on
that, or perhaps come to think that we do not need God as much once our troubles are over,
and so the Scriptures correspondingly come to mean little to us. For the time being, the
meaning is obscured from us—hidden from us by God Himself—until we discover our need
once more.

Would God do that? Why would God hide from us something of what is in his Word?
Because He knows we need it so much. If we do not want it, He will withhold it, and expose
us to the dread consequences of that, to bring us to a place where we know we cannot live
without it. If we do not want to receive it, God will make it so that we get into a position
where we cannot not receive it. That is the way the whole Bible works. Jesus said the same
about his parables. He told his parables so that everyone could understand (Mark 4:33)—
everybody likes stories—but he said that if your heart is hard, if you do not have ‘ears to
hear’, then the parable will withhold its meaning from you (Mark 4:11-12).
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That could happen to us. Let us pray that the Book of Job will not be obscured for us, but

that our hearts will be humble and open to receive the revelation, the encounter with God, in
His word.

DATE AND AUTHORSHIP

We do not know when the Book of Job was written, or who wrote it. About all we can say is
that it was part of the sacred literature of ancient Israel from well before the time of Christ.
There has been much theory and speculation as to when and who and why, but we will not go
into any of that here. We may read it up in the various commentaries if we are interested. Our
concern is with what the book of Job actually says.

So let us begin to read it!



New Creation Teaching Ministry Terms 3 and 4 Christies Beach 2008
Old Testament Studies LOOKING FOR GOD A Reader’s Guide to the Book of Job Martin Bleby

One
THE MAN JOB

1:1 There was once a man in the land of Uz whose name was Job. That man was blameless and upright,
one who feared God and turned away from evil.

We begin to meet this very interesting man called Job (pronunciation: rhymes with
‘probe’). Job lived in the land of Uz, wherever that might be—perhaps somewhere east or
north-east of Israel. Although Job appears in the Hebrew Scriptures, Job himself is not an
Israelite. He is one to whom God revealed Himself outside of Israel.

BLAMELESS AND UPRIGHT

Job was ‘blameless and upright’, and he was ‘one who feared God and turned away from
evil’. Note the order in which these occur. Being ‘blameless and upright’ comes before being
‘one who feared God and turned away from evil’. How does a person get to be ‘blameless
and upright’? We might say, ‘By always doing right and never doing wrong’. But who has
ever done that?! Only one,? and it was not Job. Job later freely admits that he has sinned (see
7:20-21; 10:15; 13:26; 19:4). Yet Job is ‘blameless and upright’. This is not just the opinion
of the writer of this book. Twice God Himself declares Job to be ‘a blameless and upright
man’ (1:8; 2:3). How did Job come to be that way? The only way the Bible knows that to be
possible is by being forgiven and justified by God Himself, as we come into a faith-
relationship with God (see Genesis 15:6; Isaiah 26:2; Habakkuk 2:4; Romans 1:16—17; 3:23—
26). We will see that Job was a justified sinner, in a faith-relationship with God that was all-
important to him.

Fear of God follows from being forgiven by God: ‘with you there is forgiveness; therefore
you are feared’ (Psalm 130:4 NIV). What does it mean when the Bible says we ‘fear God’? It
does not mean we are dead scared of Him—though there is an element of that! It means that
we consider that God is real, that He is true to Himself, and that He means business, and that
we are in relationship with God, and so that makes a difference to how we conduct our lives.
It certainly made a difference to Job. We are told that in his fear of God he turned away from
evil.

Those who do not fear God in this way are likely not to care so much how they live.
Where there is ‘no fear of God’ (Genesis 20:11), people live as if they did not care about the
consequences—as if God would not do anything to judge them if they lived evil or immoral
lives. Job feared God: he respected the truth that God is concerned about good and evil. Job
knew that he was answerable to God, and that God was capable of acting in judgement. Job
knew the goodness of God, and how good it is to live in keeping with that goodness of God.

RICHLY BLESSED BY GOD
Job was a man mightily blessed:
1:2 There were born to him seven sons and three daughters. 3 He had seven thousand sheep, three

thousand camels, five hundred yoke of oxen, five hundred donkeys, and very many servants; so that this
man was the greatest of all the people of the east.

! The wise king Solomon said: ‘there is no one who does not sin’ (1 Kings 8:46).
2 The apostle John, who knew Jesus as well as anyone, said of Jesus: ‘in him there is no sin’ (1 John 3:5).

4
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Job had seven sons and three daughters—ten children altogether, a great family. Not only
that, he also had 7,000 sheep, 3,000 camels, 500 yoke of oxen, 500 donkeys, and very many
servants, so that he was the greatest—that is, the richest, the wealthiest, the most well-off—of
all the people of the east. He was richly blessed by God. All of these things are a gift from
God—our children, our possessions, and the responsibilities that we have. But there is always
a temptation when we are richly blessed to become self-sufficient and secure, trusting in all
of that, saying, ‘Well, I’'m set up now—I’m right!” How many of us spend all our lives just
trying to get to a position of wealth and security? Job was already there. But that did not
mean that he then renounced his faith in God. He saw all these things as a gift from God, and
his faith in God remained strong.

JOB AND HIS FAMILY
We now hear something of Job’s family story:

1:4 His sons used to go and hold feasts in one another's houses in turn; and they would send and invite
their three sisters to eat and drink with them. 5 And when the feast days had run their course, Job would
send and sanctify them, and he would rise early in the morning and offer burnt offerings according to the
number of them all; for Job said, ‘It may be that my children have sinned, and cursed God in their
hearts.” This is what Job always did.

Job’s concern in this relationship with God was not just with himself, but it extended also to
his family—he was a fine father of his children. He had seven sons, and every year each of
his sons on his special day, whatever that might have been—perhaps his birthday—would
invite the rest of the family, particularly remembering to include the three sisters—all would
come along, and they would have a feast. It would go for several days—they knew how to
have feasts in those days! Then at the end of the time, Job would send and ‘sanctify’ them.
That is, he would rise early in the morning and offer burnt offerings, according to the number
of them all, so that each of them had a burnt offering to God. For Job said, ‘It may be that my
sons have sinned and cursed God in their hearts’—you can get a bit lax, perhaps, after several
days of eating and drinking. Job thought: We will make sure that as a family we are right
with God, and if anything has been amiss, we will see that it is forgiven and put right
according to the way God has set out—through sacrifice. And so he prayed for his family,
and he cared for them in that way, for their relationship with God. Thus Job did continually.

JOB AND THE FRIENDSHIP OF GOD

It would be good now to turn to Chapter 29. This gives us another insight into Job and into
his character before the sufferings came upon him. These words were spoken while he was in
his sufferings, but thinking back to the time before.

29:1 Job again took up his discourse and said:
2 ‘Oh, that I were as in the months of old,
as in the days when God watched over me;
3 when his lamp shone over my head,
and by his light I walked through darkness;
4 when I was in my prime,
when the friendship of God was upon my tent;
5 when the Almighty was still with me,
when my children were around me;
6 when my steps were washed with milk,
and the rock poured out for me streams of oil!
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7 When I went out to the gate of the city,
when I took my seat in the square,
8 the young men saw me and withdrew,
and the aged rose up and stood;
9 the nobles refrained from talking,
and laid their hands on their mouths;
10 the voices of princes were hushed,
and their tongues stuck to the roof of their mouths.
11 When the ear heard, it commended me,
and when the eye saw, it approved;
12 because I delivered the poor who cried,
and the orphan who had no helper.
13 The blessing of the wretched came upon me,
and I caused the widow's heart to sing for joy.
14 1 put on righteousness, and it clothed me;
my justice was like a robe and a turban.
15 I was eyes to the blind,
and feet to the lame.
16 I was a father to the needy,
and I championed the cause of the stranger.
17 I broke the fangs of the unrighteous,
and made them drop their prey from their teeth.
18 Then I thought, 'I shall die in my nest,
and I shall multiply my days like the phoenix;
19 my roots spread out to the waters,
with the dew all night on my branches;
20 my glory was fresh with me,
and my bow ever new in my hand.

21 “They listened to me, and waited,
and kept silence for my counsel.
22 After I spoke they did not speak again,
and my word dropped upon them like dew.
23 They waited for me as for the rain;
they opened their mouths as for the spring rain.
24 1 smiled on them when they had no confidence;
and the light of my countenance they did not extinguish.
25 I chose their way, and sat as chief,
and I lived like a king among his troops,
like one who comforts mourners.’

What a wonderful picture of a great man! Job here is not blowing his own trumpet. He is not
trying to build himself up. We are going to see that Job is a very direct, honest, and
straightforward person, who sees what is, and says it as it is. So he is not boasting here. He is
simply saying what his situation was before his suffering came. Let us look at some of those
things.

He is very conscious in those days of God watching over him—God’s lamp shining on his
head—and that he walked his life by the light of God, by the guidance of God through the
darkness. His whole life was trustful towards God.
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By the time this book opens he is not a young man. He has already been in his prime—
literally, his ‘autumn days’. So he is a man of great maturity. Autumn for me, in Adelaide,
South Australia, is the best time of the year: there are those lovely days that just go on and
on, ‘until they think warm days will never cease’—Keats’s ‘Ode to Autumn’ is one of my
favourite poems. A sense of maturity and richness and ripeness and fullness is there, that
comes with autumn—that was Job. He was very conscious, in that time, of the friendship
God had with him, of family closeness with God: ‘the Almighty was with me . . . my children
about me.” He would have said that with some wistfulness, because, as we shall see, by the
time he said this, he had lost all his children.

‘When my steps were washed with milk’: what would it feel like to be walking through
fresh creamy milk? A silky, smooth path, perhaps, with all things going well for you. Or it
may just be a way of saying there was plenty of milk coming from the cows and goats—a
sign of rich prosperity. As is also, ‘the rock poured out for me streams of oil’: referring not to
oil from under the ground but to olive oil—meaning he had olive orchards which produced
abundantly, and out of this rocky ground there were great harvests. This is poetic picture-
language, as when the Bible refers to the promised land as ‘a land flowing with milk and
honey’ (Exodus 3:8). He may have been speaking metaphorically of his own personal life at
that time—that he experienced it as a time of rich blessing.

Then there was the position he held in the community. The ‘gate of the city’ was where
the elders of the city sat. It was like the main city square, where the leaders of the
community, the respected older men, would sit around together and consider all the matters
that needed their attention, that were brought to them there. A combination what we call now
the town hall, the law courts, and the centre of business and commerce, where matters of
civic importance were decided, judgements were made, and policies were settled. When Job
took up his rightful position in this setting, the younger men were very respectful, because of
his experience and what he had to offer, and even the older people, the aged ones, rose and
stood as a mark of respect for Job. A great man. The princes—the rulers—would refrain from
talking and lay their hands on their mouths when Job was present: no one tried to shout Job
down or pull rank on him. The nobles had nothing to say when Job was there. Rather, they
would have said: Here is someone who has something to say, who knows what he is talking
about, who is worth listening to, so let’s be quiet and hear what he’s got to say. Certainly
there was no way they could criticise or find fault with him. No matter who they were—
younger, older, rulers, nobles—this is what they would have said.

Then we hear some of the things that Job did—his good works in the community, for
which he received great respect and approval. Not that that’s why he did them—he was
simply carrying out what is normal justice and care in the terms that God would have it.
Though not of the people of Israel (he may have been an Edomite, or of some other nation)
he lived in keeping with the universal law of God with humanity that was to be given to
Israel. He ‘delivered the poor who cried’: people who felt that they were hard done by would
come to the city elders at the gate and present their case—‘I have been ripped off by this rich
merchant’, or ‘I have had my field stolen by some farmer’—and Job would always uphold
the just cause of the poor. And the orphans, the people who had no one to stand up for
them—he would become their family, and take up their cause. When people were on really
hard times, ‘about to perish’, Job was willing to help them out from all that he had—and we
have seen that he was very rich. The widow, who had no husband to care for her, with no
social security, could be sure that, with someone like Job there, she would be looked after in
the city.

‘Righteousness . . . clothed me; my justice...like a robe and a turban’: it wasn’t
something that Job came to from outside; it was the way he lived—Job’s whole life was
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characterised by this justice, this righteousness of God. It was part and parcel of his being, in
his conduct towards people, and to those in need.

‘Blind . . . lame’: there were no hospitals in those days: it was up to the community to care
for those with sickness and disability—and that happened with Job. ‘The cause of the
stranger’: Job did not just care for his friends, but even if it was someone he did not know or
had never met before, he would go looking for those in need in order to make sure that they
were helped. Where he came across unrighteousness, where stronger people were taking
advantage of weaker people, he would change that situation: ‘I broke the fangs of the
unrighteous, and made him drop his prey from his teeth’—You get your hands off that poor
widow: that is not just, what you are doing, and I will protect her from you.

This was Job’s life at that time. So Job would have thought: This is wonderful—I’ve been
richly blessed by God, I’ve been given a wonderful home, and a wonderful community, I
have a wonderful life—and this is how I will be for the rest of my days. No doubt he had a
right to think that. That is not how it turned out. But we sense the blessing that he felt at that
time. Long days, roots spreading out to the waters, rich provision. Dew all night on the
branches—always being kept fresh, and not getting tired. His glory (his innermost being)
fresh within him, his bow ever ready, new in his hand, ready for the battle every morning—
whatever was going to come up, Job could face it, and it would be good.

As we have heard, after Job had spoken in the assembly of the elders, there was nothing
more to say—it had all been said. People who listened received his word, and it was a
blessing to them. The kind of advice and knowledge of life that he had to share left people
open-mouthed and looking for more, to drink it in. He had a way of bucking people up when
their self-esteem was low. His attentions made a difference to them, and they never felt put
down by him—he always had a smile and a word of strong encouragement for them. And so
he had leadership in the community: he set directions, his presence was a commanding one,
and he knew how to lift people securely out of the doldrums.

That was Job, and his position in the community. See the strength, sureness, depth and
maturity of this man’s faith in God, and the way that showed in his life, both through his
prayer and religious practices and the concern he had for the members of his family to be
right with God; and also in the way his goodness was manifested in the community: in his
care for the poor, and in the qualities of leadership, counselling and wise advice that he gave
and was looked to for. It is well for us to note this here before we begin, so that later we may
not be hasty in our judgement of this great man when he is under intense pressure, but may be
sensible enough also to lay our hands on our mouths.

Job thought that he might continue to live in this way for the rest of his days. But that was
not to be.

Prayer:

Heavenly Father, we marvel that a human being can have such a relationship with You as we
see Job having here: in friendship with You, as You watch over us, Your light shining on us
as we walk with You by faith through the darkness, knowing and living in Your
righteousness and justice. Thank you for Your gift of faith; thank You for Your mercy on us
sinners: Your forgiveness and justification of us that is ours in Jesus Christ Your beloved
Son. Thank You for Your great goodness and blessing that flows from that into us and into
the lives of others, as we live again in the way You created us to be. Thank You for all that
comes from Your hand: our families, our wealth and possessions, our belonging in
community with each other. Yet, Father, should all these things be taken from us, may our
delight and joy above all be in You, our Lord and our God, our Saviour and our Redeemer.
We pray in Jesus’ name. Amen.
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Two

THE TRIAL

1:6 One day the heavenly beings came to present themselves before the LORD, and Satan also
came among them.

The scene changes. ‘The heavenly beings’ (literally ‘sons of God’) refers to the angelic
creatures. We are talking about the heavenly realm here, unseen to us.

WHO IS SATAN?

It is interesting that Satan should be among the heavenly angelic beings, but that is where he
had his origin, as we shall see. Who is Satan? His name means simply ‘adversary’—he is the
adversary of God and of humankind. He does not appear often in Scripture, thankfully, but
when he does he is always the adversary. In the garden of Eden—he is not mentioned there
by name, but the Book of Revelation identifies him as: ‘that ancient serpent, called the Devil
and Satan, the deceiver of the whole world’ (Revelation 12:9)—he deceived Eve, against the
commandment of God, into eating the fruit of the tree of the knowledge of good and evil,
which she did, and gave to her husband to eat—and so sin entered into the world, and also the
judgement of death. That was the work, in part, of Satan—not taking away the responsibility
of humankind for their sin, but it was Satan that beguiled us into that. He was opposed to
God, so he tempted the man and the woman away from faith in God to be as he is—opposed
to God. The thrust of his temptation there in the garden of Eden was, ‘You shall be as God.’
That is how Satan had set himself up—as God. He had not accepted that he was created by
God as a son of God, as an angelic being. He looked at his beauty, and he said, ‘All of this is
from me, and I should be God—I could do a better job of being God than God could.” He
wasn’t God, he never will be, and he never could be, because he is not God—he is created by
God. This is part of his deception. He has set himself up, not just as the alternative to God,
but as the substitute for God. He wants to displace God from His throne. So wherever he sees
the glory of God—and where does he see it more than in the man and particularly in the
woman—he will attack that, and seek to turn it against God, and to make it to be with himself
in his opposition to God. That is what Satan did in the Garden of Eden—that is what he must
do if he is opposed to God and is to try and keep that up. Continually Satan is confronted
with the kingdom of God—the fact and the truth of God’s sovereign rule—and so he must
build up everything he can to counteract that and seek to oppose it. So Satan is intent on
detracting from God, and detracting from God’s holy sovereign righteousness. He has a
compulsive need to somehow prove God wrong, and deficient, in order to justify his own
rebellion and his consequent attempt to put himself in God’s place.

We know what that is all about. If there is someone in authority over us whom we don’t
like being there, and whom we have decided to go against, then we justify that rebellion by
saying that person isn’t worthy to hold that position anyway—they shouldn’t be there. And
we find all sorts of reasons why that is so. Maybe your children have decided not to do
something you’ve told them to, and they justify that by saying: But you’re a silly old parent
anyway, and you wouldn’t know what you’re talking about. That is what Satan is trying to do
with God. That is what he must do, if he is going to justify himself in the position he has
taken.

Satan here appears among ‘the sons of God’. Although elsewhere this is used of us as
human beings, here it is used of the angels. That tells us what Satan is. He is one of the
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angelic beings. He is an angel, but he is a fallen angel. It is important that we see that Satan
has been created by God, just as we are. He was given from God all the beauty and powers of
an angel. God has not taken those powers back from Satan, but Satan now uses them all in
direct opposition to God. We are going to see how foolish and misled that is. There are a
couple of passages that give us insight into the fall of Satan, and are often used in that way.
Both these passages in fact are prophecies that relate to earthly human rulers. Ezekiel 28 is a
prophecy regarding the king of Tyre, and Isaiah 14 is about the king of Babylon. But both
these passages set forth the principles and dynamics of the fall into sin of human beings and
of angels, and their rebellion against God. So this can be very instructive, as we seek to
consider what Satan is, and what he is about.

Thus says the Lord GOD:
You were the signet of perfection,
full of wisdom
and perfect in beauty.
You were in Eden, the garden of God,
every precious stone was your covering,
carnelian, chrysolite, and moonstone,
beryl, onyx, and jasper,
sapphire, turquoise, and emerald;
and worked in gold were your settings
and your engravings.
On the day that you were created
they were prepared.
With an anointed cherub as guardian I placed you;
you were on the holy mountain of God,
you walked among the stones of fire.
You were blameless in your ways
from the day that you were created,
until iniquity was found in you.
In the abundance of your trade
you were filled with violence, and you sinned;
so I cast you as a profane thing from the mountain of God,
and the guardian cherub drove you out
from among the stones of fire.
Your heart was proud because of your beauty;
you corrupted your wisdom for the sake of your splendour.
I cast you to the ground,
I exposed you before kings,
to feast their eyes on you.
By the multitude of your iniquities,
in the unrighteousness of your trade,
you profaned your sanctuaries.
So I brought out fire from within you;
it consumed you,
and I turned you to ashes on the earth
in the sight of all who saw you. (Ezekiel 28:12—19)

“You were blameless in your ways from the day you were created’: that blamelessness, and
all his wisdom and beauty, were the gift of God. ‘Until iniquity was found in you’: where did
the iniquity come from? Not from God, but from within the creature. ‘Your heart was proud
because of your beauty’: see what happens there? We take the gifts of God, and claim them
as coming from ourselves and not from God. We take pride in them as being of ourselves—
that was Satan’s sin. Great beauty, and great power, but taken to himself from God. Iniquity
was found in this being: God brought that fire out from within him, so that its full out-
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working could be apparent, and in that action the being is consumed and reduced to ashes,
and we see the final doom of a creature that persists in going that way. That tells us
something about how God’s holy love and His wrath operates on the pride of fallen creatures.

The other passage is Isaiah 14. This relates to the king of Babylon, but it calls him ‘Day
Star, son of the Dawn’, which was Lucifer, the Shining One, the Bearer of Light—a name
often given to Satan (as in 2 Corinthians 11:14: ‘Satan disguises himself as an angel of
light”). We see from Isaiah 14:4 that the king of Babylon, like Satan, was a terrible oppressor
of God’s people. But now he has come to his doom:

How you are fallen from heaven,
O Day Star, son of Dawn!
How you are cut down to the ground,
you who laid the nations low!
You said in your heart,
“I will ascend to heaven,;
I will raise my throne
above the stars of God;
I will sit on the mount of assembly
in the far north;
I will ascend to the tops of the clouds,
I will make myself like the Most High.”
But you are brought down to Sheol,
to the depths of the Pit. (Isaiah 14:1215)

‘I will make myself like the Most High.” What was Satan’s temptation to the man and the
woman in the Garden of Eden? ‘You will be as God.” Why did he want us to believe that?
Because that is what he was setting out to be himself. Satan is not setting out just to denigrate
God. He is actually seeking to substitute himself for God, because he thinks that he should be
God, because he’s so beautiful, so strong, so wonderful, and he hates God. But here we see
also the doom of ‘Lucifer’: “You are brought down ... to the depths of the Pit.” See how
foolish and how misled Satan is! He is not God, and he never can be, because he is a creature
made by God, and so his whole enterprise is doomed from the start. He can only ever work
within the limits assigned to him by God, as we shall see.

We could spend some time looking at some of the things Satan did in other parts of the
Bible.

In 1 Chronicles 21, he incited David to go against God. It was probably because there was
something amenable to that in David at that time—Satan was able to find some leverage
there. David had a great kingdom, and David was perhaps very pleased with all the things
that God had given him, even proud of them, in the wrong way. He wanted to see how he was
going, and how his kingdom was going. ‘Satan stood up against Israel, and incited David to
count the people of Israel’—to take a census. This was something that God did not want
David to do at that time. Perhaps it indicated some lack of trust in God: Why are you wanting
to count all the people? Don’t you know that I know how many there are, and I am looking
after your kingdom? But Satan incited David to do that, and to go against God’s will there,
and David and the kingdom came under judgement for that.

If you look at the same story in 2 Samuel 24, you will find that it does not mention Satan
at all. It says God incited David to count the people, and then God judged them for it. This is
something that we will find in the Book of Job: that Satan can do nothing but what God gives
him to do. So those two texts from 1 Samuel and 2 Chronicles are not opposed to each other.
2 Chronicles just goes through the mechanics of how it happened, but it was an action of God
when He saw something displeasing to Him in David’s heart, and so pushed him through into
that, to release David from it.
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Zechariah 3 is an interesting chapter, and one that repays study, because there we see
Satan very much in his role as the adversary or the accuser. This is one of the few times he
shows up—as I say, you don’t want to get over-obsessed or troubled by Satan: he doesn’t get
all that much airplay in the Bible, so we don’t want to give him more than he deserves, but
we need to know him and understand his strategies, and not be ignorant of his designs (see 2
Corinthians 2:11). Zechariah 3 is another of the visions that came to the prophet Zechariah:

Then he showed me the high priest Joshua standing before the angel of the LORD, and Satan standing at
his right hand to accuse him. And the LORD said to Satan, “The LORD rebuke you, O Satan! The LORD
who has chosen Jerusalem rebuke you! Is not this man a brand plucked from the fire?” Now Joshua was
dressed with filthy clothes as he stood before the angel. The angel said to those who were standing before
him, “Take off his filthy clothes.” And to him he said, “See, I have taken your guilt away from you, and I
will clothe you with festal apparel.” And I said, “Let them put a clean turban on his head.” So they put a
clean turban on his head and clothed him with the apparel; and the angel of the LORD was standing by.

Joshua the high priest was ‘dressed with filthy clothes’, here identified as Joshua’s ‘guilt’.
It looked like Joshua had plenty that Satan could accuse him of—the goodness we profess is
filthy rags and naked shame. So Satan is there accusing Joshua. But God is saying, No—
Satan, I rebuke you for that. And Joshua is reclothed at the Lord’s command with clean best
clothes. So that takes care of Satan’s accusations. The filthy rags are taken away, and he is
clothed in a clean turban, and good clothes. So, Satan, says God, I rebuke you! Satan
couldn’t, by accusing Joshua of his filthy rags, make a dent on God’s goodness and holiness.
It goes on to say:

Then the angel of the LORD assured Joshua, saying “Thus says the LORD of hosts: If you will walk in my
ways and keep my requirements, then you shall rule my house and have charge of my courts, and I will
give you the right of access among those who are standing here. Now listen, Joshua, high priest, you and
your colleagues who sit before you! For they are an omen of things to come: I am going to bring my
servant the Branch. For on the stone that I have set before Joshua, on a single stone with seven facets, I
will engrave its inscription, says the LORD of hosts, and I will remove the guilt of this land in a single
day. On that day, says the LORD of hosts, you shall invite each other to come under your vine and fig
tree.”

‘The Branch’ here is the Messiah. And there is a promise that what happened for Joshua
will be there for the whole earth. We have gone into this chapter to show that Satan attempts
to expose God or to detract from God in His holiness and righteousness, but God does
something to make his accusations of no avail. He cleansed and reclothed Joshua, and He
gave a prophecy at the time: I am going to bring a Messiah, and I am going to destroy the
guilt of this land in a single day. So Satan will not have anything to point the finger at, and
there will be peace—everyone ’neath vine and fig tree will dwell at peace and unafraid.

It will be good to bear that in mind as a background to the Book of Job, and Satan’s role
there. Satan’s actions here were counter-acted by God justifying the high priest.

Turning to the New Testament now: Jesus himself was tempted by Satan. When this
Messiah comes, you would expect that Satan would be all out to get him. And, as we know,
he even tried to get Christ to worship Satan—that is how deceived and obsessed he was with
himself as God—and Jesus said, No, you shall worship the Lord your God, and Him only you
shall serve. Where Satan was able to find a foothold, say, in David, or in Judas, or in Peter, he
could find no foothold in Christ. God’s holiness and righteousness was utterly secure there.

Jesus also exposed Satan’s nature as a liar, as the father of lies, and as a thief and
destroyer. In John 8, to those who were refusing to hear his word, Jesus says: ‘You are from
your father the devil, and your will is to do your father’s desires. He was a murderer from the
beginning, and has nothing to do with the truth, because there is no truth in him. When he
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lies, he speaks according to his own nature, for he is a liar and the father of lies.” Then in
John 10, when he is speaking about the good shepherd, he says: ‘The thief comes only to
steal and kill and destroy. I came that they may have life, and have it abundantly.’

In Revelation 12 we see how Satan is cast down from heaven onto the earth, and he is
defeated there. How is he defeated? He is defeated by those who belong to Christ:

I heard a loud voice in heaven, saying, “Now the salvation and the power and the kingdom of our God
and the authority of his Christ have come, for the accuser of our brethren has been thrown down, who
accuses them day and night before our God. 11 And they have conquered him by the blood of the Lamb
and by the word of their testimony, for they loved not their lives even unto death.” (Revelation 12:10-11)

‘The accuser of our brethren’—the maligner, the one who seeks to detract from God by
accusing them—is thrown down. He is conquered by virtue of something God has done on
the cross—‘the blood of the Lamb’.

SATAN AND JOB

It is this Satan who comes now to stand before God and accuse Job. Not because he
particularly has it in for Job, but because it is God Himself that Satan desires to accuse, to
impugn, and ultimately to supplant.

1:7 The LORD said to Satan, “Where have you come from?” Satan answered the LORD, “From going to
and fro on the earth, and from walking up and down on it.”

Imagine Satan just trudging up and down upon the earth—that is what he has to do.
Remember how God appeared at the beginning of Ezekiel’s prophecy, in a mighty chariot,
that could appear here, and move to there! God does not need to trudge—He is the Lord of
the whole earth. Contrast this picture we have of Satan here with the vision of the Lord in
Ezekiel. No doubt what Satan is doing, going up and down the length and breadth of the earth
is trying to find fault with God, to justify his rebellion, and to gather some evidence against
God. That is what Satan is always trying to do.

But he is not the only one. How many of us try to do that—build up a dossier against God,
look out for some slip-up that He has made? And we say, If we were God, we wouldn’t let
this or that or the other happen: if we were God, we wouldn’t let that man murder his
children, or whatever; if we were God, we would do a better job than He appears to be doing.
And so we seek to justify our own desire, that Satan has implanted in us, to be as God, to be
God ourselves. That stumbles and falls to the ground—all our building up of that dossier
against God—when we come across one really holy and good person who has faith in God.
There are those who seek to set themselves against God all their lives, until they come smack
up against a particular Christian person, and there’s something about that person that really
gets under their skin, and no matter how hard they’ve been trying to build up their dossier
against God, this person is an offence to them, because it challenges all of that. Because such
a person, who has faith in God, who is holy and good, who knows that God is holy and good
right through, and in control of all things, and whose whole life bears it out—such a person is
an obstacle to disbelief. Why else do some newspaper columnists keep having to slam the
Christians? If what they are claiming about God is true, they shouldn’t have to bother. But
they can’t seem to be able to leave it alone—they have to keep writing about it. God is holy
and good, and in control of all things, and when we come across a person whose whole life
bears that out, it is a real problem for disbelief.

So Satan has been trudging up and down on the earth—mno doubt he has tripped up over
Job already. He has noticed him, and God is only telling him what he already knows, and
loathes.
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1:8 The LORD said to Satan, “Have you considered my servant Job? There is no one like him on the
earth, a blameless and upright man who fears God and turns away from evil.”

Satan has his answer ready.

1:9 Then Satan answered the LORD, “Does Job fear God for nothing? 10 Have you not put a fence around
him and his house and all that he has, on every side? You have blessed the work of his hands, and his
possessions have increased in the land. 11 But stretch out your hand now, and touch all that he has, and
he will curse you to your face.”

Because of the stance that he has taken, Satan can only conceive that Job’s faith is self-
interested. Because that is Satan’s own whole motivation. He cannot understand that
someone could be as Job is if there was not something in it for him. He cannot conceive that
anyone could love and serve God simply because God is as He is. Satan has rejected God as
He is. So he thinks there must be something in this for Job. If Satan can show that Job’s
religion is really self-interest, then he would have that mark against God that he is looking
for, and he would have a justification for his cynicism.

I wonder how we would go if that test was brought against us? How much of our religion
is self-serving, or convenient for us? Where we gather on Sunday morning, at our church:
that is where God in His holiness is to be worshipped. But we don’t always take it that way.
There are often people who have been going to church for years, and then their blessings are
taken away, and things go against them—their wife dies of cancer, or something like that—
and suddenly their faith is devastated. It is wiped out, and they never go near church again. If
our blessings were taken away, and things went against us, would our lives still bring glory to
God, or would we sell out on Him? There is an expression, ‘fair-weather religion’—we’ll
keep it up as long as it suits us, as long as things go well for us. That is often what is behind a
very common phenomenon now of church-swapping: I’ll keep trying different churches until
I find the one that suits me. (The real question must always be: ‘“Where does God want me to
serve?’) Or I won’t go to a church at all. Fair-weather religion is with us. It is a common
approach. The Book of Job is the end of all fair-weather religion.

What will happen if all Job’s protection and blessing are taken away? If Satan could get
Job to curse God, then that testimony to God’s goodness would be removed. ‘Stretch out your
hand now, and touch all that he has, and he will curse you to your face.’

Note here that Satan acknowledges something that we do not always acknowledge: that all
these things—the giving of blessings and the taking away of them—belong to God. ‘Stretch
out your hand now’—God—*and touch all that he has, and he will curse you to your face.’
Satan acknowledges that it is God’s power to do that. Even Satan cannot deny that.
Sometimes we say, the good things come from God, and the difficult things come from the
devil, as if the devil is some great power equal and opposite to God. That is making the devil
equal to God. It is giving him more power and credit than is due to him. No—only God is
God, and Satan, like us, is a being created by God. Whatever delusion he is working under,
he can never be other than that. There can never be an alternative God. There is only one.
Here even Satan must acknowledge that if something harmful is going to happen to Job, that
must first of all be God’s decision. ‘Stretch out your hand now’. Satan himself does set out to
steal and kill and destroy—he is a murderer and a liar from the beginning. But the next verse
makes it clear that Satan can do no more, even in that area of stealing and killing and
destroying, than God appoints him to do.

1:12 The LORD said to Satan, “Behold, all that he has is in your power; only upon himself do not stretch
out your hand!”
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‘All that he has’. What is Satan now able to do? He is able to touch everything that Job has,
but he cannot lay a finger on Job himself. That is by the decree of God, and Satan is bound by
it. Satan can touch anyone and anything that belongs to Job, but not Job’s person, at this
point.

Now, what is God doing here? Is He being a bit reckless? Is He taking a risk? Maybe. Is
He being hard on Job? That is not for us to say. But, as Satan’s attack is primarily on God
Himself, not really on Job, so we may suppose that God believed He would be able to sustain
Job in faith and righteousness through the worst attacks of Satan against him, and so prove
the validity of His own faithfulness and goodness. If Job can be kept in faith through the
worst testing possible, then God is vindicated in the face of Satan’s libels. And not only will
God sustain Job in faith and righteousness, but through these very bitter attacks of Satan, God
will bring Job through to a deeper, humbler and more magnificent faith than ever before, as
we shall see, and so win a supreme victory, a superb victory, through all of this. Which is
why we’ve got the Book of Job in the Bible. On this basis, I believe, God sends Satan to vent
his scorn on God’s faithful servant Job.

I was once taking a group of people through the Scriptures in a particular course. We were
all sailing along merrily until we got to 1 Samuel 16:14: ‘Now the spirit of the LORD departed
from Saul, and an evil spirit from the LORD tormented him.” When we got to that verse, that’s
when all hell broke loose. People would not have it that God could or would do such a thing.
But that is what it says: ‘an evil spirit from the LORD’. If that does not fit with our
understanding of God, then we need to enlarge our understanding and acceptance of God’s
sovereignty over all things, even over the powers of evil.

1:12 So Satan went out from the presence of the LORD.

Satan, unaware of what God is going to do through all of this, actually believing that he
can get at God through Job, having no idea how God could possibly sustain Job’s faithfulness
through all this, having no idea how God could possibly even bring him to a more
magnificent victory than ever before through all this, he sets out, no doubt thinking that he
can succeed, and he does a very thorough job of it.

JOB LOSES ALL THAT HE HAS
So we return now to the earthly scene.

1:13 One day when his sons and daughters were eating and drinking wine in the eldest brother’s house,
14 a messenger came to Job and said, “The oxen were ploughing and the donkeys were feeding beside
them 15 and the Sabeans fell on them and carried them off, and killed the servants with the edge of the
sword; I alone have escaped to tell you.” 16 While he was still speaking, another came and said, “The
fire of God fell from heaven and burned up the sheep and the servants, and consumed them ; I alone have
escaped to tell you.” 17 While he was still speaking, another came and said, “The Chaldeans formed
three columns, made a raid on the camels and carried them off, and killed the servants with the edge of
the sword; I alone have escaped to tell you.” 18 While he was still speaking, another came and said,
“Your sons and daughters were eating and drinking wine in their eldest brother’s house, 19 and suddenly
a great wind came across the desert, struck the four corners of the house, and it fell on the young people,
and they are dead; I alone have escaped to tell you.”

Remember how many oxen and donkeys there were? Five hundred yoke of oxen, and five
hundred donkeys—all taken, and the servants slaughtered. Seven thousand sheep, and very
many servants, all destroyed by lightning. Three thousand camels, gone, plus the servants.
And the most bitter blow: all his children dead. If we think we’ve got problems, spare a
thought for poor old Job—all this, all in one day.
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What was Job’s response?

1:20 Then Job arose, tore his robe, shaved his head, and fell on the ground and worshiped. 21 He said,
“Naked I came from my mother’s womb, and naked shall I return; the LORD gave, and the LORD has
taken away; blessed be the name of the LORD.” 22 In all this Job did not sin or charge God with
wrongdoing.

What a wonderful faith. But it is the faith that God had given to Job, and God is vindicated by
His faithfulness to Job in enabling Job’s faith to hold fast, and Job’s grasp of who God really
is. As far as Job is concerned, as we shall see in the next chapter, Satan does not come into it
at all—he simply does not feature. ‘The LORD gave, and the LORD has taken away; blessed be
the name of the LORD.’

ROUND TWO
So to the next round:

2:1 One day the heavenly beings came to present themselves before the LORD, and Satan also came
among them to present himself before the LORD. 2 The LORD said to Satan, “Where have you come
from?” Satan answered the LORD, “From going to and fro on the earth, and from walking up and down
onit.”

Satan has not given up—he is still trying to gather evidence against God.

2:3 The LORD said to Satan, “Have you considered my servant Job? There is no one like him on the
earth, a blameless and upright man who fears God and turns away from evil”.

Exactly the same words that God used in the previous chapter—nothing has changed.
2:3 “He still holds fast his integrity, although you incited me against him, to destroy him for no reason.”

Note that God says all this has happened to Job without cause. We are often too quick to
explain the presence of evil in the world. When something tragic happens, when something
goes badly wrong, we think that if we can find a reason for it, some reasonable explanation,
then we can handle it better. I think this desire to explain everything may be part of our desire
to have everything under our control, to be God ourselves. There are things that we may
never be able to control, or understand. But to give a reason for the existence of evil in God’s
world is to dignify evil beyond what is due to it. There is not one good reason for evil to be in
God’s universe. Take, for instance, our own sin. We are constantly looking for excuses and
reasons why we have sinned—to excuse ourselves, or to put the blame on others, or on God
Himself. We say, ‘It was an accident, or it was part of my makeup, or it was hereditary; my
parents didn’t love me, or I was led astray’—anything but: ‘I did it, and there was not one
good reason why I ever should have’, which is the truth. There is not one good reason why
Satan or any other creature should ever have sinned against God. God never gave them
reason. But that is what we have done, and things are not as they should be, and God Himself
is moved in holy wrath against the creatures He has made and loves. Yet, even so, God is
able to maintain in faith and righteousness the ones He loves. So God is still able to say,
‘Have you considered my servant Job? There is no one like him on the earth, a blameless and
upright man who fears God and turns away from evil. He still holds fast his integrity,
although you incited me against him, to destroy him for no reason.” So when these things
happen, let’s not try to explain them too readily, not even in terms of the good that might
come out of them. We need to hang loose to that. God says there is no good reason why Job
is suffering, so that should be enough for us. At one level we can say that certain things
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happen because of this and that, but ultimately we must face the truth that evil is without
proper cause in God’s universe, and we dignify it beyond its deserving when we try to give it
some explanation. Satan is, in fact, without excuse in the damage that he does to Job. There is
not one good reason, given everything that Satan had from God, why he should ever have
rebelled or set himself up against God. And we human beings are the same. All evil,
including our own, is ‘without cause’—without good reason. And in the end, the Bible tells
us, it will have no place in God’s universe—it will be a nothing.

2:4 Then Satan answered the LORD, “Skin for skin! All that a man has he will give for his life. 5 But
stretch out your hand now and touch his bone and his flesh, and he will curse you to your face.”

This will be the real test. I have admirable patience under stress. But touch me with pain,
and I will explode! When we used to do the dishes together with my brothers, wearing shorts,
so that our bare legs were exposed, if for a bit of amusement they began using the wet tea
towels to flick each other, I would say, ‘Flick me with that tea towel, and 1 will not be
responsible for my actions!” In other words, I will use that as my excuse to cast away all
restraint and give full vent to my feelings of venomous hatred! A few years ago I suffered a
very painful condition, which required an even more painful remedy—if you have ever had
an operation for haemorrhoids you will know all about it. (That is when a friend gave me the
quote from Shakespeare: ‘There is a divinity that shapes our ends, rough hew them how we
will’! Bear that in mind reading the Book of Job.) We are so tender, and it is so easy for us to
become wrapped in self-pity and depression when we suffer pain, because pain intrudes right
in on our very being. Thank God that I was preserved by God in all of that, and am able to
speak to you now as I do, out of what I was taken through at that time. Here it is: ‘Skin for
skin! . . . touch his bone and his flesh.’

2:6 The LORD said to Satan, “Behold, he is in your power; only spare his life.”

Once again, note how Satan can do no more than is given to him to do by God. He can
now afflict Job’s body, but he is not permitted to kill him.

2:7 So Satan went out from the presence of the LORD, and inflicted loathsome sores on Job from the
sole of his foot to the crown of his head.

We need to be aware of Satan’s stratagems: no doubt he has some kind of perverse delight in
those sorts of things, and he has many very devious ways of attempting to get us into his
power.

2:8 Job took a potsherd with which to scrape himself, and sat among the ashes.

A potsherd is a bit of broken pottery, which Job used to give some sort of treatment to his
boils and sores. Ashes were a sign of mourning and penitence. Here he is at a very low point.
Yet his response is still consistent with his faith in God.

This time, even his own family is against him: Job’s wife, the one who is closest and
dearest to him—the only one he has left, because all his children have perished—mnow she is
against him (as Jesus’ own brothers were against him, when he began his ministry).

2:9 Then his wife said to him, “Do you still hold fast your integrity? Curse God, and die.”

Perhaps we are inclined to say the same thing as Mrs Job at this stage, because that is what
we would want to do. But let us listen carefully to Job’s rebuke, and receive it into ourselves:
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2:10 But he said to her, “You speak as one of the foolish women would speak. Shall we receive the good
at the hand of God, and not receive the bad?” In all this Job did not sin with his lips.

Note how Satan once more gets no look-in as far as Job is concerned. Job sees it all only
as the action of his God, to whom he remains intensely loyal. ‘In all this Job did not sin with
his lips.” As in 1:22: ‘In all this Job did not sin or charge God with wrong.” In our next
section we will start to see how Job responded, with his mouth. We need to bear in mind, as
we look at that, what is written here. He had plenty to say, as we shall see, and he said it very
directly, with no holds barred. But in all this, he did not sin with his lips. He was no ‘martyr’,
in the wrong sense of that word. Reading the Book of Job, we need to hear the right tone of
voice, and that is not always easy to do, because we put our own tone of voice into the words
that are here. ‘Shall we receive the good at the hand of God, and not receive the bad?’ could
be read in a ‘martyred’ tone of voice. But that is not the way Job said it, or meant it. For him
it was quite factual: ‘Shall we receive the good at the hand of God, and not receive the
bad?’—at the hand of God!

As we go on through the Book of Job, we shall see how Job, in some small and often
inadequate way, prefigures something of the sufferings of our Lord Jesus Christ, who ‘when
he was reviled, he did not revile in return; when he suffered, he did not threaten; but he
trusted to him who judges justly’ (1 Peter 2:23).

Prayer:

Lord, we do not want to be ignorant of Satan’s stratagems, and we thank You that in Your
word You give us all we need to know about him to identify and resist his attacks. But,
Father, even more, we want our eyes and our hearts to be fixed on You by faith: to see Your
sovereign hand in all things—in giving and in taking away—and in all these things to know
Your keeping and sustaining of us in this faith by Your own faithfulness to Yourself and so to
us. Keep us from sinning with our lips and from charging You with wrong. We pray for those
who at this time have suffered loss or pain: sustain them through Satan’s attacks by the
mighty power of Your love, and reveal Yourself to them as their Father and Redeemer. We
ask it in Jesus’ name. Amen.
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JOB AND HIS SUFFERINGS—I
THE ALMIGHTY BATTLE

We now have one almighty battle on our hands. The whole sovereign holiness and goodness
of God is at stake, in what is happening in this person Job—and also in us, when we suffer
similarly. Everything for all of us hinges on that. If God’s sovereign goodness and holiness
can be impugned, then we’ve all had it. So issues of cosmic dimensions are being fought out,
and Job is caught in the thick of it.

IS JOB AN ANGRY MAN?

In what now follows, we need to remember: ‘In all this Job did not sin with his lips’ (1:10) If
we read things later on that we think is Job sinning with his lips, we need to remind ourselves
of this verse. Job did not suddenly change between Chapter 2 and Chapter 3. (Some scholars
attempt to drive a wedge between these chapters by saying that they come form different
sources, but we are going to find the value of taking the entire book together as a consistent
whole.) We also need to note God’s own judgement on Job in 2:3: ‘“The LORD said to Satan,
“Have you considered my servant Job? There is no one like him on the earth, a blameless and
upright man who fears God and turns away from evil. He still holds fast his integrity.” That
does not change, to the end of the book. ‘He still holds fast his integrity.” He does not charge
God with wrong, he does not sin with his lips, he still fears God and turns away from evil.
That is the context in which we need to see what Job is saying now. This is not contradicted
by anything that Job now goes on to say.

We shall also see that Job’s loyalty and integrity do not mean that he must be tight-lipped
and stoical about his sufferings. We will see that he gives them full and articulate expression.
But we must be careful not to misrepresent what Job says, and how he goes about it. Some of
us, or perhaps all of us, may be angry people, and so when we hear Job speak we may
automatically think that is what he is doing: that he is sounding off, that he is giving vent to
his anger. There is a teaching abroad today, that is very common and widely accepted, that it
is good to give vent to your anger, to express it in some way. Professional counsellors even
encourage this as a form of therapy—they get you to yell and scream and abuse. They say
that to express your anger helps you to get rid of it. I very much doubt that, and the value of
that. Far from getting rid of your anger, it could be perhaps a loose and undisciplined excuse
to justify and perpetuate your anger, to entrench yourself more solidly in it, or to transfer it
onto someone else. You may think you’ve got rid of your anger by shouting and screaming
and getting it out, but it will pop up again somewhere else. Because anger is in the human
heart, and expressing it does not get rid of it—it only shows that it is there. Expressing it may
even encourage it and root it more deeply. I do not know. As far as I can see, the only thing
that can take away anger is a vision of God’s grace that shows that all your angers are
groundless, and that you have no reason for them. It is a powerful revelation, when that
comes. What I do know is that venting anger is not what Job is doing here. He is onto
something that has much more strength and integrity than that. ‘He holds fast his integrity.’
He is not justifying himself—that is not what it is saying. Mind you, Job is not bottling
anything up, as we shall see, nor is he being coldly calculating and detached—he is right in
the thick of the battle, and he gives full and articulate expression to the full range of his
thoughts and feelings. But as far as I can see, reading it carefully, anger is not one of those.
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Passion, yes—he is deeply and committedly passionate—but there is no trace of cheap, self-
pitying anger.

So Job is not one of your angry young men. We may find one or two of those among Job’s
comforters before we are through, but that is not Job. Actually, Job is not young at all—we
saw from Chapter 29 that in fact he is a man of age and wisdom and experience, and highly
regarded in the community. And so it is worth respecting him ourselves, and paying attention
to what he says. I believe he has gone beyond and left behind merely giving vent to his rage.
He is concerned about deeper issues than that. We will misunderstand the Book of Job if we
try to read into what he says any anger we may still have hanging around, and we will miss
its message, which is God’s words to us. I speak from my own experience of coming to the
Book of Job with perhaps some of that in my own heart in earlier years.

COMPASSION AND SILENCE
So let us see what happens:

2:11 Now when Job’s three friends heard of all these troubles that had come upon him, each of them set
out from his home—Eliphaz the Temanite, Bildad the Shuhite, and Zophar the Naamathite. They met
together to go and console and comfort him. 12 When they saw him from a distance, they did not
recognise him, and they raised their voices and wept aloud; they tore their robes and threw dust in the air
upon their heads. 13 They sat with him on the ground seven days and seven nights, and no one spoke a
word to him, for they saw that his suffering was very great.

These three friends come from different parts. Job’s connections and friendships extended far
and wide—he was such a great man in all of that region. They had a genuine concern, having
heard of Job’s misfortune and sufferings, and they decided: We need to get together and go
and see Job. So that is what they did: they made an appointment together to come and
condole with him and comfort him.

When they found him, they saw him so changed from his earlier condition. He was now
sitting in the ashes and scraping himself with a chunk of pottery, his fine clothes and all his
possessions gone. They scarcely recognised him. And they raised their voices and wept, tore
their robes, and threw dust on their heads, to express their sorrow at this. That may seem a
little strange to us, because that is not the way we usually express our grief or alarm. But they
were doing the right thing there, in the way that etiquette required of them. I have conducted
a number of funerals for Aboriginal people when I was in the north of South Australia: it is
the thing to do there, to weep and to wail. There were a number of women, particularly the
older women, who would especially wail at the time of the funeral. You might have thought,
this is a bit disturbing, a bit distressing—where is their faith in Christ? And maybe there was
an element of lack of faith there, as there might be with any of us. But we need to respect that
weeping and wailing as a genuine cultural expression of grief. This is what these men were
doing. We don’t do that, because we have been trained to have a ‘stiff upper lip’, but maybe
it wouldn’t hurt for us to do a bit of that sometimes too.

Verse 13 speaks volumes about the depths of Job’s suffering and the impact that it had on
them, and their appreciation of that. ‘They sat with him on the ground seven days and seven
nights, and no one spoke a word to him, for they saw that his suffering was very great.” They
may have spoken a few foolish things later—they have plenty to say as they go on—but they
started well, and we can learn from them. For people who are suffering or bereaved, just
being there and saying little or nothing can be more helpful and important than a flood of
words. They spent seven days just saying—nothing.
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JOB’S LAMENT

In the coming sections we are going to look at what each of these three friends had to say to
Job, and how he answered them. But first we are going to look at what Job himself had to say
about his situation.

1 After this Job opened his mouth and cursed the day of his birth. 2 Job said:
3 “Let the day perish in which I was born,
and the night that said, 'A man-child is conceived.'
4 Let that day be darkness!
May God above not seek it, or light shine on it.
5 Let gloom and deep darkness claim it.
Let clouds settle upon it;
let the blackness of the day terrify it.
6 That night--let thick darkness seize it!
let it not rejoice among the days of the year;
let it not come into the number of the months.
7 Yes, let that night be barren;
let no joyful cry be heard in it.
8 Let those curse it who curse the Sea,
those who are skilled to rouse up Leviathan.
9 Let the stars of its dawn be dark;
let it hope for light, but have none;
may it not see the eyelids of the morning—
10 because it did not shut the doors of my mother's womb,
and hide trouble from my eyes.

11 “Why did I not die at birth,
come forth from the womb and expire?
12 Why were there knees to receive me,
or breasts for me to suck?
13 Now I would be lying down and quiet;
I would be asleep; then I would be at rest
14 with kings and counsellors of the earth
who rebuild ruins for themselves,
15 or with princes who have gold,
who fill their houses with silver.
16 Or why was I not buried like a stillborn child,
like an infant that never sees the light?
17 There the wicked cease from troubling,
and there the weary are at rest.
18 There the prisoners are at ease together;
they do not hear the voice of the taskmaster.
19 The small and the great are there,
and the slaves are free from their masters.

20 “Why is light given to one in misery,
and life to the bitter in soul,
21 who long for death, but it does not come,
and dig for it more than for hidden treasures;
22 who rejoice exceedingly,
and are glad when they find the grave?
23 Why is light given to one who cannot see the way,
whom God has fenced in?
24 For my sighing comes like my bread,
and my groanings are poured out like water.
25 Truly the thing that I fear comes upon me,
and what I dread befalls me.
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26 I am not at ease, nor am I quiet;
I have no rest; but trouble comes.”

It is pretty clear what Job is saying there: he wishes he was dead (see particularly verses 20—
22). He says that being dead would have to be better than what I am going through now.
Sometimes we come across old people who feel that they are suffering in life, and they just
want to die. And we tend to say, Oh no—you mustn’t think like that! Well, maybe they
shouldn’t. But that is certainly one of the things that can come with suffering. That is what
Job is saying here, and he is saying it very clearly. Even more than that: he wishes that he had
not lived at all—that a life that comes to this would be better off not happening. And so he
says, the day on which he was born should be cursed. Remember his wife had told him to
curse God and die (2:9). He never curses God. But he does curse the day of his birth. It is
almost as if that day still has some existence somewhere, and he is saying it ought to be
blotted out—it ought to be wiped out of the calendar, it shouldn’t have ever been there, and if
it is still around somewhere let it get its just deserts! The night when he was conceived, and
the day when he was born: if it ever had any light, let it be blotted out as darkness, let God
not have anything to do with that day in terms of showing His favour upon it, with no light
shining on it, and let it be swallowed up in gloom and deep darkness, and let it be covered
with clouds, and let it be terrified by blackness. The night, when all this happened: let thick
darkness seize it, and let it not have a place among the days of the year—out of the
calendar—and let it not come into the number of the months. Let it be stricken off, and let
nothing more ever happen that night, and no joyful cry be heard in it—why should there be a
joyful cry if it gave birth to me, that has resulted in what is happening now? If you’ve got any
clever wizards that are good at cursing the day, well let them have a go at it too: those who
‘rouse up Leviathan’—those who conjure up the sea monster, who embodies all the terrifying
powers of nature—get your best wizards and magicians on the job to curse that day. When
the sun starts to come up on the dawn of that day (speaking as if it still has some kind of
existence), even the stars that are shining before the sun comes up—Iet them be blacked out.
Then, when the light starts to show in the sky, let that not happen. When the ‘eyelids of the
morning’ begin to open—when the sun’s rays just start to appear over the horizon—Iet that
not happen either! So that that day is no more, or, if it is, it’s in darkness.

POETIC EXPRESSION

We are starting to get into the poetic part of the Book of Job now: thirty-eight chapters or so
of pure poetry. So we can expect these kinds of expression. This may not be the way we
would normally express ourselves, but when you are talking about deep things poetry is the
appropriate form of expression, not just prose and normal conversation. There are some
things that you cannot express satisfactorily except by poetry. We would not normally be
going around talking about cursing the day I was born. Yet, when you see it, it is very
powerful. It tells you something about what is going on inside Job that really could not be put
any other way. How he feels about his whole life, and how he particularly feels about what is
happening to him now. So don’t be perplexed or puzzled by some of the forms of expression.
I have been reading in the commentaries that in the original Hebrew it is very tough and
difficult often even to translate, because it is so very incisive, terse, and contracted in the
words, and in the words missing: words kind of thrown together. The English can’t really
express the intensity of the feeling that is coming through in the original language; we can
only pick up something of that. Because this day did not shut the doors of his mother’s
womb—because it let him be born to this deep suffering.
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BIBLICAL LAMENTS

Perhaps we should just look at some of the other expressions of similar things in the Bible,
before we go on to the next verses. Jeremiah experienced suffering particularly through
persecution at speaking the word of God, and we find with him sentiments very similar to
those Job is expressing here:

Cursed be the day
on which I was born!
The day when my mother bore me,
let it not be blessed!
Cursed be the man
who brought the news to my father, saying,
“A child is born to you, a son,”
making him very glad.
Let that man be like the cities
that the LORD overthrew without pity;
let him hear a cry in the morning
and an alarm at noon,
because he did not kill me in the womb;
so my mother would have been my grave,
and her womb forever great.
Why did I come forth from the womb
to see toil and sorrow,
and spend my days in shame? (Jeremiah 20:14-18)

We might say he is asking a philosophical question there, as it might appear that Job is: these
things happen, and why is this, and why is life at all? But I don’t think that is what these
words are saying. They are giving expression to very deep anguish. They are not raising a
philosophical question at all. They are saying: My suffering is very intense, and I can make
no sense of it. If we turn over to the Lamentations of Jeremiah, it is speaking there of the city
of Jerusalem in its desolation, after it had been destroyed, and also of the prophet himself
speaking there, and the sufferings of the people of God:

I am one who has seen affliction
under the rod of God's wrath;
he has driven and brought me
into darkness without any light;
against me alone he turns his hand,
again and again, all day long.

(See how these expressions of suffering in the Bible go straight to God: You are pressing
against me, turning Y our hand against me.)

He has made my flesh and my skin waste away,
and broken my bones;

he has besieged and enveloped me
with bitterness and tribulation;

he has made me sit in darkness
like the dead of long ago.

He has walled me about so that I cannot escape;
he has put heavy chains on me;

though I call and cry for help,
he shuts out my prayer;

he has blocked my ways with hewn stones,
he has made my paths crooked.
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He is a bear lying in wait for me,
a lion in hiding;
he led me off my way and tore me to pieces;
he has made me desolate;
he bent his bow and set me
as a mark for his arrow.
He shot into my vitals
the arrows of his quiver;
I have become the laughingstock of all my people,
the object of their taunt-songs all day long.
He has filled me with bitterness,
he has sated me with wormwood.
He has made my teeth grind on gravel,
and made me cower in ashes;
my soul is bereft of peace;
I have forgotten what happiness is;
so I say, “Gone is my glory,
and all that I had hoped for from the LORD.” (Lamentations 3:1-18)

The sufferings that are depicted in the Lamentations of Jeremiah, the sufferings of Jerusalem
and its prophet, also have an enlightening forward reference to the sufferings of Christ
himself. So once again, as we study the sufferings of Job, we are brought to look towards the
deep sufferings of Christ, which of course were no less than the sufferings of Job, in fact a
good deal more.

I WISH I WAS DEAD

How does Job give expression to his sufferings? ‘Why did I not die at birth?’ Birth is a happy
occasion, but there is no way that Job can see that. Even the baby suckling at its mother’s
breast: Job says that is no longer something that is attractive or happy to me. He says he
would rather have died: ‘For then I should have lain down and been quiet, I should have
slept, I should have been at rest . . . * Ever felt that? When you would rather just lie down and
go to sleep than face what you’ve got to face—this can be a common expression of
depression. That is what Job is going through: I’d rather just not bother with all this. But it is
the sleep of death that he is longing for there. He goes through a number of inhabitants of the
realm of death: kings and counsellors who engaged on great projects—but they don’t have to
worry about that any more—princes with gold and silver, rich men who had all those
financial responsibilities—death brings an end to all of those. Up to here he has been saying,
why didn’t I die after I was born. But now he goes on to say, it might have been better if I
had died before I was born, while I was still in the womb. Jeremiah said the same thing. Why
was I not as a stillborn child? Then back to the state of death again: whether you are good or
whether you are bad—rulers, or the wicked, the prisoners and the slaves consigned to hard
labour—it all comes to an end with death, and they don’t have to worry about it any more.
All of those inequalities of life have now become irrelevant in death, and the turbulence of
life has settled. It is interesting that the Egyptians thought that maybe the nobles had a chance
of a good life in the afterlife, and that is why they built the pyramids and stocked them up
with all sorts of goodies, but the peasants did not have such a chance. The Hebrew
understanding was that the small and the great were together in that realm of death. As I once
heard someone say, in a very Australian way, when someone had been putting on airs and
graces: ‘We all stink the same when we’re dead!” Not quite what Job is saying here, but death
is the great leveller, and this is what Job is looking towards here. He would be really glad to
see death: he is one of those ‘who long for death, but it does not come, and dig for it more
than hidden treasures’. And yet, as we shall see, for Job there is no question of suicide here,
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because he knows that life and death are in God’s hands. If he is going to die, it will have to
be God who takes away his life. There are times when he prays that God will do that, but it
doesn’t occur to Job to take his own life. No doubt he is going through what many people
who do contemplate suicide go through. We are told that it is not so much that they want to
die but that they can no longer bear to live, and that is the only way out as far as they can see
it. Note also that there is no concept here of heaven or hell or judgement in death. As far as
Job is concerned, it is just the end, the lying-down, the rest, the finish. For people who are in
suffering, and in internal torment too, death appeals to them. I was talking with someone who
spends some time in psychiatric hospital from time to time—there are a number of people
who do that—and even though the care-givers in that situation would not want to know that
this is what happens, this person said that at just about every meal there are discussions
around the table as to how would you commit suicide, or have you got enough pills stashed
away to do it—they might just be joking to try and cope with it, but some of them are serious,
and some of them actually do that. That is part of the depression that can occur. So we can
sense something of what Job is going through here.

NO WAY OF KNOWING

Job raises some deep questions: ‘“Why is light given to one who cannot see the way, whom
God has fenced in?’ Not just for Job but for all of us: what is life all about, if it is going to be
this difficult? Would it be better if it never happened? These are questions that can’t really be
answered, because life is, and we are born, and these things do happen. I don’t think Job is
really asking these questions at all, as such. What we do see is that Job is suffering deeply,
and that it fills his whole vision—he can see nothing else—and all he can think of at the time
is how much he would like to be free of it. And that’s the way we are in intense pain and
suffering.

Our Lord Jesus was the same in his suffering on the cross: he cried out, ‘My God, my
God, why have you forsaken me?’ He was not saying: Now, God, I want to sort out this deep
theological question of the abandonment of God in suffering, and how that comes about.
No—he was saying, ‘My God, my God, why have you abandoned me?’ He asks ‘Why . ..?’
because he did not know, because at that point he was right in the middle of the suffering,
and the deepest suffering is that you do not even know or understand what is going on, or
why: there is no rhyme or reason to it. You are not really in the depths of suffering as Jesus
was until part of that suffering is not knowing why, or not having any understanding of what
is happening to you; it being completely outside your control. Jesus knew why he had come,
he knew what it would involve, he knew that he would go to the cross—he spoke about it
plainly many times before it happened, and gave a detailed description of the sufferings that
he would endure. He knew why it was going to happen, and what would be the outcome. But
while it was happening, and when he was in the middle of it, he had no way of knowing, and
no way of working it out.

This is not the time to address those kinds of questions. Job’s comforters in the beginning
were doing the right thing by saying nothing. I deal with people in bereavement at the time of
a funeral, and sometimes they say, ‘Why has this happened?’ I have found it a good thing just
to say nothing, not try and come up with any explanation. I might even have a reasonable
explanation, but that is not for them at that time. That is not really what they are asking for.
Perhaps that is the mistake Job’s comforters made as they went on, by trying to give
theological and philosophical answers to Job’s suffering. In the middle of it, the answers are
by no means clear. If they were, you would not yet have come to the depths of suffering as
Jesus did, and as Job did. If you could still work it all out, you would not be in that place.
Any answers that may be proffered, however true they may be, are not likely to be helpful at
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that point, as we shall see. They don’t hit the spot. They are likely to appear and to be rather
academic and unrelated to reality. Or they may be our own attempts to shield ourselves from
that experience of suffering. If we can come up with tidy phrases like ‘It’s all in God’s will’,
while there may be a time for saying something like that in comforting, it may be a way of
saying, ‘We don’t want to be a part of this’, and of actually leaving people in their suffering,
and locking them into it on their own.

All we can really say from Chapter 3 is that Job is suffering deeply, it fills his whole
vision, and naturally he longs to be free of it. We should respect all that, and be prepared to
face that reality of suffering ourselves.

Prayer:

Lord, we thank You that when You saw our suffering, You did not hold Yourself back from
it, but entered into it with us. You sent Your Son to enter into our flesh—the flesh which we
have given over to sin and its deep suffering. We thank You that he did not only sit with us
there, but that he did what no other comforter could do: You made him to become our sin, to
bear our sin in himself, and to suffer Your condemnation of our sin in his flesh, even to the
ultimate suffering of deep darkness and not-knowing, to take it all away, and to bring us to
Yourself holy and blameless. In this great saving comfort by which You have comforted us,
make us true comforters of others. We pray in Jesus’ name. Amen.
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Four
JOB AND HIS SUFFERINGS—II

SUFFERING AND THE WILL OF GOD

In the New Testament, the First Letter of Peter and the Second Letter of Paul to the
Corinthians have the most to say about suffering. Particularly undeserved suffering, and
suffering in the will of God:

Let those suffering in accordance with God’s will entrust themselves to a faithful Creator, while
continuing to do good. (1 Peter 4:19)

Some of us may still have difficulty with suffering being ‘in accordance with God’s will’, or
with suffering being brought to us by God, even when it is undeserved or when we are in the
right. I would plead with you to hang in there: the whole of the Book of Job will help you
with that. As we go through it together, let’s see what God is saying to us. There is a very
significant verse also in Deuteronomy (32:39):

See now that I, even I, am he;
there is no god beside me.
I kill and I make alive;
I wound and I heal;
and no one can deliver from my hand.

Once we can rise to the faith of Job and see all things as coming from God’s hand, and in His
goodness and love, then we have come to a wonderful place.

THE ENDURANCE OF JOB

We continue now to look at Job and his sufferings, and his own response to them. We saw
that ‘in all this Job did not sin or charge God with wrong-doing’ (1:22), and ‘in all this Job
did not sin with his lips’ (2:10)—in what he was saying as a result of what came upon him.
At no time did Job become angry with God. We may find that hard to understand. We may
find it hard to believe that someone would not be angry with God if that person went through
what Job was going through. Perhaps that is because angry is what we would be if the same
thing happened to us. Maybe that is how we are now towards God in our lives. As long as we
are, we will not understand this book. We need that vision of God’s grace that will show that
all our angers are groundless.

Job is not angry with God. He has left that far behind. We have seen that he is a man of
stature, of godliness, of saintly maturity. Job is mentioned in the New Testament in the Letter
of James:

You also must be patient. Strengthen your hearts, for the coming of the Lord is near (James 5:8).

That is what gives us patience and hope in suffering: ‘the coming of the Lord is near’. That is
what Job was looking out for, as we shall see.

Beloved, do not grumble against one another, so that you may not be judged. See, the Judge is standing
at the doors! As an example of suffering and patience, beloved, take the prophets who spoke in the name
of the Lord. Indeed we call blessed those who showed endurance. You have heard of the endurance of

Job, and you have seen the purpose of the Lord, how the Lord is compassionate and merciful (James 5:9—
11)
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We are to take as our example of suffering and patience ‘the prophets who spoke in the name
of the Lord’. It is interesting that Job here seems to be numbered among ‘the prophets who
spoke in the name of the Lord’. At the end of the book, God says in effect, ‘My servant Job
has spoken of me what is right’ (see Job 42:8). So we need to listen to what Job says as the
word of the Lord. The book taken as a whole is the word of the Lord, in that steadfastness of
Job. Through coming to see and listen and hear what is being said there, we will see the
purpose of the Lord, how He is compassionate and merciful.

We saw in Chapter 3 that, although he is steadfast and patient in suffering—he has that
godliness and saintly maturity—Job was not stoical or tight-lipped about his suffering. He
was quite passionate about it. He gives it full and articulate expression. What we saw there
was that he was suffering deeply. He does not hold back on expressing that fully. He wishes
he was dead, he wishes he had never been born, if this suffering is the outcome of his life.
Part of suffering deeply, with Job, as it was with our Lord himself on the cross, is not to be
able to know why this is happening. He does ask ‘Why ... ?” in verse 20: ‘Why is light given
to one in misery?’ and in verse 23: ‘Why is light given to one who cannot see the way, whom
God has fenced in?’ He does ask the question ‘Why . . . ?” because in that depth of suffering
he has no way of knowing what is the rhyme or reason—if there is any—for what is
happening to him. But he is not necessarily looking for the answer to that question
‘Why ... ?" It is a cry in the form of a question, which simply gives expression to the deep
suffering. We saw that this is not the time or place for the answers. When we hear people say
in the midst of suffering, ‘Why is this happening?’ we need to take a leaf out of the book of
the comforters, when they arrived and kept silence for seven days! There is a place for
joining those who suffer in their suffering (as Paul says ‘weep with those who weep’ in
Romans 12:15), and not trying to jump to answering their questions. The questions are not
necessarily there for answers, and the answers we give won’t hit the spot at that time. It is a
time for holding silence, and respecting what is happening.

MEET ME WHERE I AM

We are now going to look through the book at the other significant passages where Job gives
expression to his suffering. Then we will come back and we will take each of the comforters
separately one at a time: Eliphaz, Bildad and Zophar. So we will be going backwards and
forwards through the book. That is why it would be good to have read the whole book right
through as it is first, if you have not already done so. In Chapters 4 and 5 Eliphaz speaks, and
he says in effect that Job is over-reacting to say all the things he is saying, and that if he just
looked at it from the right perspective he would understand, and that would help him! But in
Chapter 6 Job still feels rightly that he and his sufferings have not been taken seriously. If his
comforters were prepared to acknowledge the nature and intensity of his suffering, they
would see that his words are not excessive, to plead for death, or to wish he had never been
born. He is not talking for nothing.

6:1 Then Job answered:

2 “O that my vexation were weighed,
and all my calamity laid in the balances!

3 For then it would be heavier than the sand of the sea;
therefore my words have been rash.

See how Job is saying to the people who have come to comfort him, ‘You still haven’t
realised what I am going through.” He is not asking for their pity. He is just being quite
factual here, spelling it out. ‘If you really understood what has happened to me—if my
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vexation were weighed and all my calamity laid in the balances—you would find that it is
heavier than the sand of the sea. It cannot be weighed. That is why I have been speaking the
way I have; that is why my words have been rash. You may think I have been over-reacting,
but I have been speaking according to the measure of the suffering that has come into my life,
and I am not over-stating the case.’

Then again, as we have seen before, he attributes all this to the direct action of God:

6:4 For the arrows of the Almighty are in me;
my spirit drinks their poison;
the terrors of God are arrayed against me.

Then he says:

6:5Does the wild ass bray over its grass,
or the ox low over its fodder?

When the wild ass on the plains or the mountain sides is crying out, it is because he is
hungry, because he hasn’t got food. If the ox has a nice full tummy, when he has eaten his fill
of his fodder, he is not going to start bellowing for more. ‘But,” says Job, ‘I am braying like
an ass, I am bellowing like an ox, because I am denied that satisfaction. I would not be doing
that, if things are as good as you say they are. You try to comfort me, but everything you
have said has not touched me yet.’

6:6 Can that which is tasteless be eaten without salt,
or is there any flavour in the juice of mallows?
7 My appetite refuses to touch them;
they are like food that is loathsome to me.

“You are trying to give me some comfort, but that’s what it tastes like to me—I can’t touch
it.” (‘The juice of mallows’ has also been translated ‘the slime of the purslane’—a rather
tasteless succulent herb. Either way, it is repugnant to him.) ‘It is not touching me. So if you
are going to say something, say something that is going to meet me where I am.” These are
very strong words.

ASKING GOD FOR DEATH

Then he speaks his heart before God, as well as those who are with him. As we will see later,
when we study in detail the faith of Job, he continually looks past the others and what they
are saying to God Himself, to the action of God. He sees what is happening in his life as
coming by the action of God, and it is to the action of God that he looks for his deliverance,
and for making some sense of all of this. But here he is not asking for that. Here he is just
asking for death, and he is asking God for death:

6:8“O that I might have my request,

and that God would grant my desire;
9 that it would please God to crush me,

that he would let loose his hand and cut me off!
10 This would be my consolation;

I would even exult in unrelenting pain;

for I have not denied the words of the Holy One.

That is the consistent stance of Job right through, and it is consistent with what we have seen.
He says, ‘I am not sinning with my lips. I am not accusing God of wrong.” This is also what
God Himself has said of Job: ‘Have you considered my servant Job? There is no one like him
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on the earth, a blameless and upright man who fears God and turns away from evil. He still
holds fast his integrity, although you incited me against him, to destroy him for no reason’
(2:3). In these verses Job reiterates his desire for the release of death, but it is still the action
of God that he looks to, as he always has. As we saw in Chapter 3, there is no thought of
suicide here, which tends to occur when people are perhaps preoccupied with themselves and
their own problems. It is interesting that this does not occur to Job, because his heart is set on
God, not on himself so much. Life and death, he sees, are in God’s hands. While he may long
for death, it must come only by God’s action. So he pleads with God that God would crush
him and put an end to his misery. Whatever his ‘comforters’ or accusers may say—and
constantly we find his accusers are trying to say: ‘Well, you know, you’ve really offended
against God, and you’re being punished by God’ (or words to that effect)—Job says, ‘No,
I’m not going to accept that. I have not denied the words of the Holy One’. ‘He still holds fast
his integrity’.
In verses 11-13 we see where Job has come to:

11 What is my strength, that I should wait?

And what is my end, that I should be patient?
12 Is my strength the strength of stones,

or is my flesh bronze?
13 In truth I have no help in me,

and any resource is driven from me.

He is saying, I am asking for death, but I haven’t even got the strength to wait until it comes.
I’'m just so weak, and helpless. I'm not like stone and bronze—I’m human flesh. I'm frail,
and I can’t take this, and I’ve got nothing left. All his strength, all his help, all his resources
are completely used up, they are all gone, and there’s nothing left.

Our Lord Jesus came to that point on the cross when he cried, ‘I thirst.” He had given all
that he had, and the Father had given all that He could have given, in His love, and he had
nothing left. ‘I thirst.’

A BLEAK PROSPECT

We will skip a few verses now, and go to Chapter 7. It is in Chapter 7 that the question is put
most keenly. Here Job reaches the depths of utter hopelessness and says to God, “Why don’t
You leave me alone?’

7:1 “Do not human beings have a hard service on earth,
and are not their days like the days of a labourer?
2 Like a slave who longs for the shadow,
and like labourers who look for their wages,
3 so I am allotted months of emptiness,
and nights of misery are apportioned to me.
4 When I lie down I say, ‘When shall I rise?’
But the night is long,
and I am full of tossing until dawn.
5 My flesh is clothed with worms and dirt;
my skin hardens, then breaks out again.
6 My days are swifter than a weaver’s shuttle,
and come to their end without hope.

7 “Remember that my life is a breath;
my eye will never again see good.

8 The eye that beholds me will see me no more;
while your eyes are upon me, I shall be gone.
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9 As the cloud fades and vanishes,

so those who go down to Sheol do not come up;
10 they return no more to their houses,

nor do their places know them any more.

It is as if we are employed in a job the we don’t like doing—that of a labourer or a
‘hireling’—from which we get no benefit ourselves. I came to the conclusion once that I am
very lucky in that I am doing a job that I like, that I enjoy, and have satisfaction from,
because I was talking to some people who said they wished it was like that for them. It was as
if they hated what they were doing—they only did it for the money. There may be a lot of
people like that, who are like a ‘slave’ or a hired labourer, who see their time as being a hard
service. They just long for the night. Even the radio stations say on Monday morning, ‘Don’t
worry, Friday’s coming, when you can get back to the real thing’. That is a general attitude to
work in Australia. That is what is being reflected here.

He longs for his wages, but all he gets are months of emptiness and nights of misery. And
sleepless nights. Some of us may be able to identify with this, when we have had nights when
we just can’t get to sleep. When is the morning coming? This is no good—Ilong drawn-out
nights, and tossing till the dawn. A little later on, in verse 13, when he is talking about
actually getting to sleep, then that is no comfort to him either, because then he is plagued
with dreams and nightmares. So there is not much joy in all of that.

The skin hardening and then breaking out again may have been something to do with the
disease he had—the sores and pustules going scabby then bursting out again. Medical people
have had a lot of interest in trying to diagnose what Job’s diseases were—I’m not sure how
far they’ve got. But underneath all of that, we know the feeling: just when it is getting better,
then it happens over again. When we were recovering from our accident, after a couple of
weeks I thought, We are making some progress here—I am not feeling so much pain—and so
you get on with living, and then you suddenly collapse in a heap. And you think, Well, how
much longer am I going to have to put up with this? Am I never going to make any headway?
One step forward, two steps back—that is how we feel at the time, in the midst of that. Back
to square one, or worse. Or maybe you have been told to watch your diet, so that the
cholesterol doesn’t build up, so you do all the right things—cut out this and cut out that—and
then when it is measured again it has gone up! And you think, Oh no—what is going on here?
There are ways of coping with that, and ways of managing and getting around those things,
but at the time all you feel is despair, and the pain gets to you, and you think: ‘This is never
going to get better no matter what I do. I can’t do anything to help’. There is utter
helplessness and pointlessness about it all: what’s the point in trying, if it’s not going to make
any difference? Perhaps we have sensed something of that.

‘My days are swifter than a weaver’s shuttle, and come to their end without hope.” Even
though the nights are long, yet he is brought to reflect on the brevity and the apparent
insignificance of life—like a thread just going through the loom: when it has got to the end or
you’ve run out of thread, well, so what? Where have you got to? Especially when you look at
what appears to happen at the end of life: ‘Remember that my life is a breath; my eye will
never again see good.’ It is a bleak prospect that Job has in front of him now, as far as he
sees. Death will come—he hopes sooner rather than later—but there will be no good in it.
“The eye that beholds me will see me no more’: maybe he is talking with the people with him
saying: ‘You can see me now, but I won’t be here for much longer’. But it is not just them, it
is God. The Revised Standard Version when God is being addressed uses the old form
‘thou’—although it is a bit antiquated, it is helpful in this context for us to see who is being
spoken to. Here it says: ‘while thy eyes are upon me, I shall be gone.’ Job knows that he has
always been in the eye of God, in the favour of God, and God is looking at him now, and he
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says, ‘but I will not be here much longer’. ‘As the cloud fades and vanishes, so those who go
down to Sheol do not come up’—when people die, we do not see them again—°‘they return
no more to their houses, nor do their places know them any more.” The house is left empty,
they don’t return from the funeral, and then that becomes someone else’s place, and it is
almost as if they were never there, in the end. So there is that pointlessness and that futility:
death appears to be the end, without hope.

I WILL COMPLAIN

But just as he comes to that point, such has been Job’s relationship with God that he will not
be cowed by that. He says, ‘No—that can’t be everything. That is all I can see, but that can’t
be everything’. He says, ‘Therefore I will not restrain my mouth’: ‘I’m not going to give up
now, I’'m not going to bow under all of this. I am going to keep speaking until I am heard’:

7:11  “Therefore I will not restrain my mouth;
I will speak in the anguish of my spirit;
I will complain in the bitterness of my soul.
12 Am I the Sea, or the Dragon,
that you set a guard over me?
13 When I say, ‘My bed will comfort me,
my couch will ease my complaint,’
14 then you scare me with dreams
and terrify me with visions,
15 so that I would choose strangling
and death rather than this body.

‘I will speak in the anguish of my spirit’—even though anguish of spirit is all that I have, that
is what I will speak from. ‘I will complain in the bitterness of my soul.” And so he comes
before God again. This apparent hopelessness and pointlessness provokes him to press on to
know what it is all about, to have it out. He knows he has had better than this with God, and
he knows that he must still speak. We might think, ‘Isn’t this being a bit ungodly: to speak
before God in this anguish of spirit, to complain to Him in the bitterness of his soul?” Once
again, we are not talking here of accusing God of wrong, or being angry with Him. But we
will give full vent to our complaints that we are experiencing at this time. The great saints
have prayed in that way. Remember Hannah, in the Book of Samuel:

She was deeply distressed and prayed to the LORD, and wept bitterly. She made this vow: ‘O LORD of
hosts, if only you will look on the misery of your servant, and remember me, and not forget your
servant . . .” (1 Samuel 1:10-11).

All we have there is Hannah’s words. But look at how Eli responds to those:

As she continued praying before the LORD, Eli observed her mouth. Hannah was speaking in her heart;
only her lips moved, but her voice was not heard; therefore Eli thought she was drunk. (1 Samuel 1:12—
13).

The impression that Eli got looking at this woman who was pouring out to God the bitterness
of her soul was that she was drunk. So she must have been writhing or rolling around or
something—staggering under the weight of this complaint. But she was giving voice to it
before God. That is not an inappropriate thing to do. We learn of our Lord himself:

In the days of his flesh, Jesus offered up prayers and supplications, with loud cries and tears, to him who
was able to save him from death, and he was heard for his godly fear (Hebrews 5:7).
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To button up—especially to button up before God—when you are suffering, is the worst
thing you can do. Let God know what is in your heart. Not to accuse Him of wrong, but to
cry to Him who is able to save you from death, with loud cries and tears, and to be heard for
such godly fear of God.

What does Job say to God? ‘Am I the Sea, or the Dragon, that you set a guard over me?’
Remember how Job is feeling here. Back in chapter 6: ‘I have no help in me, my resources
have been driven from me, I have no strength left’. Now he is saying to God: ‘Am I such a
big threat to You? Am I like the raging sea that You have to set bounds on me so I don’t go
any further, like You did when You created the world? Am I like the sea monster that You
have to catch me in a net and try and hold me down? Why are You doing this to me? Am I so
dangerous, am I so threatening to You?’ From such a pitiful figure as Job has become, this is
real irony.

Then there are those verses about the terrors of sleep: “When I say, “My bed will comfort
me, my couch will ease my complaint,” then you scare me with dreams and terrify me with
visions, so that I would choose strangling and death rather than this body’ or ‘rather than
these bones’. That reminds us of Lamentations 1:13: ‘From on high hath the Lord sent fire
into my bones, and it prevaileth against them’. That is how we used to sing it with the choir
in a musical setting of the Lamentations—with the sufferings of Christ in view.

LET ME ALONE

Then we come really to the heart of what Job is saying here. This is the point at which, if we
come to an understanding of this, we can draw great strength and hope, even though the
whole tenor of this chapter appears to be hopeless:

7:16 Iloathe my life; I would not live forever.
Let me alone, for my days are a breath.

17 What are human beings, that you make so much of them,
that you set your mind on them,

18 visit them every morning,
test them every moment?

19 Will you not look away from me for a while,
let me alone until I swallow my spittle?

20 If I sin, what do I do to you, you watcher of humanity?
Why have you made me your target?
Why have I become a burden to you?

21 Why do you not pardon my transgression
and take away my iniquity?

For now I shall lie in the earth;

you will seek me, but I shall not be.

Note a couple of things here. Firstly, contrary to what his comforters say, Job makes no claim
to sinless perfection. We have seen that Job is an upright man, and righteous in all his ways,
but that is because his heart was with God, and for God, and so, as we would say it now,
God’s justification was with him, and was being shown in his life. The comforters, as we
shall see, say, ‘You are trying to say that you have never done anything wrong, and that you
don’t deserve any of this, and we’re telling you that you must have’. And Job says, ‘That’s
not the point! I’'m not claiming here that I’ve never done anything wrong’. He freely admits
here, and in another place where he talks about the sins of his youth, in his rashness there,
that he is a sinner. Who is not? He does say: ‘If I sin, what do I do to you, you watcher of
humanity? . . . Why do you not pardon my transgression and take away my iniquity?’ There
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is no word for ‘If* in the Hebrew: Job says plainly: ‘I have sinned’.? So he never says that he
does not have sin, that he does not have transgression, that he does not have iniquity. He is
only too aware of his sins. Not that he thinks his suffering is punishment for them—he won’t
accept that. That is important to realise. He never comes to saying that. But in this situation
he feels his sins pressing on him very keenly, as we all do. Our first thought when suffering
or pain come upon us is: ‘Well, what have I done to deserve this? Where have I put a foot
wrong?’ It brings our sins to remembrance. Job is in that situation. But he won’t say that what
is happening to him is punishment for his sins.

Secondly, here it is to God that Job speaks from the depths of his suffering. It is the action
of God alone that he acknowledges in all this. As Jesus did on the cross. If we think that Job
is speaking out of turn by saying that God has brought all this upon him, let us hear carefully
the words of our Lord Jesus, when he says, ‘It is written, “I [God] will strike the shepherd
[Christ], and the sheep will be scattered”” (Mark 14:27). That is how he went into his
sufferings: knowing fully that is what would happen—that it was ‘necessary that the Christ
should suffer these things and enter into his glory’ (Luke 24:26 RSV). Necessary, by the will
of God, that this should happen. And the apostles, with great power and joy, after his
resurrection, said that Herod and Pontius Pilate—they were doing their darnedest, and they
are responsible for what they did, as evil and wicked men—but they did no more than ‘your
hand [God] and your plan had predestined to take place’ (see Acts 4:27, 2:23). So it is to God
that Job comes. And it is in that questioning, addressed to God Himself, that we can sense a
great wealth of hope and strength. I don’t want to speak for God here—God is going to speak
for Himself all in good time before the end of the Book of Job. But what is the answer to
these questions, or what is raised by these questions: ‘What are human beings, that you make
so much of them, that you set your mind on them, visit them every morning, test them every
moment?’ What are we, if this is going on? In answer to these questions, we can say that life
must really be worth something incredibly worthwhile; there must be tremendous issues
being worked through that we can hardly see; God must have an amazingly high regard for
our dignity as His creatures, if He will not leave us alone: if He will continue to bother us, if
He will take us through all this and still keep us going. What I am saying is that Chapter 7,
far from demeaning humanity as some insignificant pawn in the hands of a capricious and
uncaring God, actually accords to us an amazing honour and dignity as the high creature with
whom God is mightily concerned, on whom He is prepared to expend incredible cost and
trouble, to bring about His purposes. Chapter 7 does not tell us what the outcome of that will
be, and what this great cause is, that God is taking us through all this to get to. It only asks
the question. The New Testament tells us:

no eye has seen, nor ear heard, nor the human heart conceived, what God has prepared for those who
love him (1 Corinthians 2:9)

I believe that this, which we shall know in Christ, is the answer to the question Job is asking
here. Chapter 7 simply asks the question in such a manner as to open the way for the
revelation that is yet to come.

SUNLESS GLOOM

To conclude this look at Job in his suffering, let us read through Chapter 30. Remember we
looked at Chapter 29, when Job was thinking back to how wonderful life was when he was in
his prosperity before he suffered. Remember the great things we learned from that about Job

3 Francis 1. Andersen, Job: An Introduction and Commentary, Inter-Varsity Press, Leicester, England, 1975, p.
138.

34



New Creation Teaching Ministry Terms 3 and 4 Christies Beach 2008
Old Testament Studies LOOKING FOR GOD A Reader’s Guide to the Book of Job Martin Bleby

and God’s favour and blessing upon him. Now by contrast, over against that, he sets out
where he has come to now. We see it, towards the end of the book, set out in full. Naturally,
at the beginning, Job is completely wrapped up in his own sufferings. By the end of the book,
in Chapter 30, he sees the broad scope of what is going on: the social and other implications
of what is happening to him.

30:1 But now they make sport of me,
those who are younger than I,
whose fathers I would have disdained
to set with the dogs of my flock.
2 What could I gain from the strength of their hands?
All their vigour is gone.
3 Through want and hard hunger
they gnaw the dry and desolate ground,
4 they pick mallow and the leaves of bushes,
and to warm themselves the roots of broom.
5 They are driven out from society;
people shout after them as after a thief.
6 In the gullies of [creek-beds] they must live,
in holes in the ground, and in the rocks.
7 Among the bushes they bray;
under the nettles they huddle together.
8 A senseless, disreputable brood,
they have been whipped out of the land.

He is talking here about the outcasts of society: the most contemptible, weedy people you
could imagine, people who are quite unemployable. We saw in Chapter 29 that Job made a
point of aiding the poor and wretched, but these, it appears, are those beyond even such help.
They must be the lowest of the low. He is saying, I used not to have to bother what they
would think of me, but now they are the ones who have got the upper hand on me.

30:9 And now they mock me in song;
I am a byword to them.
10 They abhor me, they keep aloof from me;
they do not hesitate to spit at the sight of me.

So Job has now become lower than the lowest of the low. They are now abusing him in his
suffering:

30:11 Because God has loosed my bowstring and humbled me,
they have cast off restraint in my presence.
12 On my right hand the rabble rise up;
they send me sprawling,
and build roads for my ruin.
13 They break up my path,
they promote my calamity;
no one restrains them.

Thus the rabble are now unrestrained against Job.

30:14 As through a wide breach they come;
amid the crash they roll on.
15 Terrors are turned upon me;
my honour is pursued as by the wind,
and my prosperity has passed away like a cloud.
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Jesus was in no different position when he was hung on a cross on a rubbish heap outside
Jerusalem.

30:16 And now my soul is poured out within me;
days of affliction have taken hold of me.
17 The night racks my bones,
and the pain that gnaws me takes no rest.
18 With violence he seizes my garment;
he grasps me by the collar of my tunic.
19 He [God] has cast me into the mire,
and I have become like dust and ashes.
20 I cry to you [God] and you do not answer me;
I stand, and you merely look at me.
21 You have turned cruel to me;
with the might of your hand you persecute me.
22 You lift me up on the wind, you make me ride on it,
and you toss me about in the roar of the storm.
23 T know that you will bring me to death,
and to the house appointed for all living.

So again we see Job addressing God directly in his anguish.

30:24 Surely one does not turn against the needy,
when in disaster they cry for help.
25 Did I not weep for those whose day was hard?
Was not my soul grieved for the poor?
26 But when I looked for good, evil came;
and when I waited for light, darkness came.
27 My inward parts are in turmoil, and are never still;
days of affliction come to meet me.
28 I go about in sunless gloom;
I stand up in the assembly and cry for help.
29 I am a brother of jackals,
and a companion of ostriches.
30 My skin turns black and falls from me,
and my bones burn with heat.
31 My lyre is turned to mourning,
and my pipe to the voice of those who weep.

That is Job’s suffering, and it is not to be made light of.

Prayer:

Dear Lord, we thank You that You do not leave us alone, even when we wish You would.
We thank You that You have set Your heart on us before the foundation of the world; that
You have been determined on nothing less than to bring us to Yourself as Your own children,
holy and blameless before You in love, for us to enjoy what no eye has seen, no ear has
heard, and no heart has conceived: the good things that You have prepared for those who love
You. We thank You that You did not stop from sending Your own Son to the suffering of the
cross to bring this about, and that You will not stop at anything that is necessary in our lives
and in the life of this world to bring us to the glory that You have purposed for us. Thank
You for the gift of Your Holy Spirit that we may know our union with Christ and the
foretaste in him even now of these good things to come. May this make us proof in the midst
of whatever suffering comes to us and to others. We pray in Jesus’ name. Amen.
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ELIPHAZ—I

JOB’S THREE FRIENDS

We turn back now to Job 2:11. We are beginning now to look at the three friends, or
‘comforters’ so-called, that came to be with Job in his suffering.

Now when Job's three friends heard of all these troubles that had come upon him, each of them set out
from his home—Eliphaz the Temanite, Bildad the Shuhite, and Zophar the Naamathite. They met
together to go and console and comfort him. When they saw him from a distance, they did not recognise
him, and they raised their voices and wept aloud; they tore their robes and threw dust in the air upon their
heads. They sat with him on the ground seven days and seven nights, and no one spoke a word to him,
for they saw that his suffering was very great.

We have been looking, up to now, at Job’s lament and his deep suffering. Now we will start
looking at the three friends in turn, hearing what each one has to say, once they did start to
speak, and how Job responds to that. We begin with Eliphaz.

THE TOUCHSTONE

Before we do that, we need to look at chapter 42 verse 7, right at the end of the Book of Job.
You may have found, reading through the Book of Job, that in this great drama or debate it is
not always easy to see who is right and who is wrong. As when we listen to any debate, after
one speaker we say, ‘That sounds good’; then, when we hear another speaker saying exactly
the opposite, we say also ‘That sounds good’! ‘The one who first states a case seems right,
until the other comes and cross-examines’ (Proverbs 19:17). So how can we work it out?
Things they say may be OK, but then they may be saying them for the wrong reasons. What
they say may be partly true, and it may be partly false. So, as we read it through, we may
become confused. Into that, also, we bring ideas and attitudes and experiences of our own,
that may further complicate what we are reading—we may be reading into it things that are
not really there at all, that come from our own experience and our own attitudes. As I have
said before, we can’t hear their tone of voice, and so we may misread it. We may say that Job
or someone else is getting angry about something, because we would be angry if that is what
we were saying, when in fact they are only stating facts, and saying what is. So how are we
going to find our way through all of that?

We need to hear about it from God’s point of view, and hear what He has to say about it.
That is often what we don’t do. At one Christian conference I went to, on sexuality, they
were saying everything possible about sexuality from all the research that had been done, and
there were all shades of opinion about this and that, but no one ever said, ‘To find our way
through this labyrinth, what does God actually say about this?” That can give us something
that is much clearer. So what does God say about all of what is discussed in these chapters of
Job? In chapter 42, God has a few words to say to Job, which we will come to later, and in
verse 7 He speaks to Eliphaz and his friends:

After the LORD had spoken these words to Job, the LORD said to Eliphaz the Temanite: ‘My wrath is
kindled against you and against your two friends; for you have not spoken of me what is right, as my
servant Job has. Now therefore take seven bulls and seven rams, and go to my servant Job, and offer up
for yourselves a burnt offering; and my servant Job shall pray for you, for I will accept his prayer not to
deal with you according to your folly; for you have not spoken of me what is right, as my servant Job has
done.” So Eliphaz the Temanite and Bildad the Shuhite and Zophar the Naamathite went and did what
the LORD had told them; and the LORD accepted Job’s prayer.
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Just reading that can come as a bit of a shock when you have just read the whole book. I
know a friend of mine who read the Book of Job right through, and thought, ‘Job is really
speaking out of turn here, and the others are getting stuck into him, and fair enough too!’
Then suddenly he read what God said about what they said and about what Job said: “You
have not spoken right, as my servant Job has.” He said, ‘That turned the whole book on its
head for me! Suddenly I had to look at the whole thing again, and see what was actually
going on.’

So if we come to that now, and use that as the touchstone for our assessment of these
many different speeches, and Job’s response to them, then perhaps we may be able to see
things there that we would not have known or been able to see otherwise. Because we now
have God’s judgement and God’s discernment on that. According to God, Job is speaking of
God what is right, and his three friends are speaking what is foolish and wrong. So we will
use that as a guide to the rightness and wrongness of what is being said earlier in the book.

GODLY FRIENDS

But let us be careful how we do that, and make sure we do not end up doing to the comforters
what they did to Job: accusing them, or putting them down, or writing them off. Note how
they respond to what God says here in chapter 42. They went and did what the Lord had told
them . They offered the sacrifice for their folly, and the Lord accepted Job’s prayer on their
behalf. These were godly men. These three were faithful believers in the one God at a time
when there was widespread apostasy and unbelief and idolatry and licentiousness. They were
friends of Job, and they had come from a long way, from foreign parts, to come and condole
with him. They shared his faith in the one true God. We do not know how many that could
have been said of at that time. I would venture to say that these three were older and wiser
than most of us here. So, like Job himself, they deserve our respect. We will not sit ourselves
in judgement upon them. But we will hear what they say with the discernment that is given to
us by God’s own word of judgement.

ELIPHAZ SPEAKS A FIRST TIME

So let’s get back to Eliphaz now, in chapter 4. Eliphaz was probably the oldest and most
respected of the three friends. He is the one who speaks first. He is also the gentlest and, to
start with, the most tactful. Job has just, in chapter 3, cursed the day of his birth, lamented his
situation and his suffering, and expressed his longing for death. Eliphaz is the first to reply:

4:1 Then Eliphaz the Temanite answered:

2 ‘If one ventures a word with you, will you be offended?
But who can keep from speaking?

3 See, you have instructed many;
you have strengthened the weak hands.

4 Your words have supported those who were stumbling,
and you have made firm the feeble knees.

We saw in chapter 29 that this is true: that Job was one who had great wisdom, and many
looked to him for that, and that he upheld many who were suffering, and he gave them great
comfort and consolation and practical help in those circumstances. But Eliphaz hears Job
speaking in this alarming way, and responds:

4:5 But now it has come to you, and you are impatient;
it touches you, and you are dismayed.
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We saw that there was no hint of suicide with Job—if his life is to come to an end as he
wishes, then it must be by the action of God. But Eliphaz interprets this as impatient dismay
on Job’s part. Job is used to being one who gives advice and help, but now the boot is on the
other foot, Eliphaz is saying: ‘You can’t take it! And that is why you are complaining.” Yet,
as we saw, we found no trace of self-pity in Job’s response to his afflictions—or, if we did, it
would have come from us—it is not in Job’s own words: he is simply stating facts, saying
how it was for him, saying it would be better now if I was dead.

So Eliphaz is starting to accuse Job, in a gentle way, of being impatient and dismayed, of
not being able to take this when it comes to him. But he says:

4:6 Is not your fear of God your confidence,
and the integrity of your ways your hope?

Note here that he still considers that Job is upright. He knows that Job is a man of faith in
God, and has fear of God, and he knows that he has integrity. Eliphaz will come out on a
different side later on, but for now he believes in Job’s innocence, and encourages him to
hope in that.

THE INNOCENT AND THE WICKED
Then Eliphaz gives a little dissertation on the ways of God:

4:7Think now, who that was innocent ever perished?
Or where were the upright cut off?
8 As I have seen, those who plough iniquity
and sow trouble reap the same.
9 By the breath of God they perish,
and by the blast of his anger they are consumed.
10 The roar of the lion, the voice of the fierce lion,
and the teeth of the young lions are broken.
11 The strong lion perishes for lack of prey,
and the whelps of the lioness are scattered.

What he is saying there is that the wicked do ‘come a cropper’, and that God brings them
down. No matter how strong they may be, like great lions, they will end up being deprived.
The upright and the innocent are looked after by God. That is fair enough: he says, God will
preserve you if you are innocent; He will bring trouble on the unrighteous. That is true of
what God says about Himself in many other places. In His covenants with Israel, in
particular, He spells that out in great detail: you keep my covenant, this is what will follow;
you break it, that is what will come. God is very clear on that. It is right through the Bible. I
think we are all aware of that. Job could rightly be encouraged by that, being a man of faith
and integrity.

A SPIRIT IN THE NIGHT

But now we come to what is at the basis of Eliphaz’s faith, and it is interesting to note where
it comes from.

4:12 Now a word came stealing to me,
my ear received the whisper of it.

13 Amid thoughts from visions of the night,
when deep sleep falls on mortals,

14 dread came upon me, and trembling,
which made all my bones shake.

15 A spirit glided past my face;
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the hair of my flesh bristled.
16 It stood still,
but I could not discern its appearance.
A form was before my eyes;
there was silence, then I heard a voice:

This is obviously some kind of spiritual or visionary experience which has had a profound
effect on Eliphaz, which perhaps has set the tone for his belief over many years since this
happened. He is quite ready to talk about it. He has just had an opening gambit, then it is
straight on to this spiritual experience that he has had, which is the basis for all his thinking
and believing.

I have had people speak to me about such experiences they have had. You tend to get this
when you are a clergyman. People tell you about their supernatural experiences: some vision
that they have had, or some near-death experience perhaps, some dream or some visitation,
which has had a powerful impact on their lives, and has been a stimulus to their faith in God.
I do not wish to deny the reality and value of those experiences, or that many of them come
from God, in His kindness towards that person. However, I always check such experiences
against the revelation that God has given us in Scripture, and judge them accordingly. I think
we need to do that. To those who have such experiences, I would say two things. Firstly: if
your vision becomes more important to you than the Scripture, or becomes a replacement of
it, then it is taking up a disordered position in your life. Secondly: these things are given to us
often for our private edification. If they are for someone else as well, God will make that
clear to you, and if He has not made that clear to you, and you make a habit of talking about
it to others, then you may be taking it out of the realm where it belongs, and you may be
using it inappropriately for some purpose of your own.

We have instances of that in the Scriptures, where people were given visions or
experiences which were just for them, from God. Paul spoke in 1 Corinthians 12:1-5 of an
experience he’d had of being taken way into the heavenlies. He said, I saw things there which
are not to be uttered. He is very reticent in talking bout it, even mentioning that this has
happened. He does it in the third person: this happened to someone I know, he says. He says
he doesn’t want to say anything more about it, because he has seen unspeakable things which
he is not going to share with the Corinthians, because it is not his place to do that. In the
Book of Revelation, in chapter 10, John the seer, who is receiving all these revelations of the
unfolding of history and the judgements of God: there is a point there when he hears seven
thunders speak. He knows exactly what those seven thunders are saying. They are thunders
from the throne of God. He is about to write down what they have just said, but God says,
Seal up what has been spoken by the seven thunders, and do not write it down. So we never
get to hear in the Book of Revelation what those seven thunders said. Probably because it was
something that was given to sustain John himself in the receiving and in the imparting of this
incredible vision that was so important for the life of the church. So sometimes these things
are given to us not to blab about, or to impose on someone else in their situation.

There is another instance: Julian of Norwich, a godly woman in the fourteenth-fifteenth
century in England, who practically died from a severe illness, and was given sixteen visions
or revelations of Christ, which opened out to her wonderful things about how God relates to
us, and how everything is done in love. It was twenty years before she wrote anything about
those visions—we now have them in a book called The Revelations of Divine Love. When
she finally wrote them down, it was the fruit of twenty years of mature reflection on those
experiences that God had given her when she was a young woman.
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I just say that, because I know that I have erred at times with regard to some experiences,
supernatural or otherwise, that have been given to me, in trying to put them onto other
people.

There is something else that troubles us with regard to this experience of Eliphaz, in that it
did not have a good or peaceful effect upon him. He was lying there in the night, and it was
creepy: the hair of his flesh stood up on end, and there was this spirit that he could not quite
discern. We have misgivings especially when we hear what this voice says, and try to see
how it matches with what we read elsewhere in Scripture.

4:17 ‘Can mortals be righteous before God?
Can human beings be pure before their Maker?
18 Even in his servants he puts no trust,
and his angels he charges with error;
19 how much more those who live in houses of clay,
whose foundation is in the dust,
who are crushed like a moth.
20 Between morning and evening they are destroyed;
they perish forever without any regarding it.
21 Their tent-cord is plucked up within them,
and they die devoid of wisdom.’

A very mournful picture, isn’t it? A very plaintive spirit, out of the emptiness, mouthing these
words.

ELIPHAZ’S BASE POSITION

It seems that Eliphaz, having affirmed the orthodox view of God’s dealings with humankind,
is still much shaken by the magnitude of Job’s suffering. He has to come to terms with it in
some way. He does this by magnifying God, and making human beings to be of little account.
This is his whole attitude. Particularly in verse 17:

Can mortals be righteous before God?
Can human beings be pure before their Maker?

The implied answer there is: No—there is no hope of that. So you have to somehow make the
best of a bad job before God. I wonder how many people have that as their underlying
approach to life?

It is very different from what Job says. Job utterly rejects that, as we shall see. He says,
Yes! I believe a person can be righteous before God. I believe that we can be pure before our
Maker, and I desire to stand before God, and be righteous and pure, and I call upon God for
that to happen! We will come to look at the great faith of Job, particularly in that tremendous
passage in chapter 19, verses 25-27: ‘I know that my Redeemer lives’—my Redeemer! Job
never regarded himself as not needing to be redeemed, as not being a sinner, so he is looking
to God to be able to stand righteous and pure before his Maker:

For I know that my Redeemer lives,
and at last he will stand upon the earth;
and after my skin has been thus destroyed,
then from my flesh I shall see God,
whom I shall see on my side,
and my eyes shall behold, and not another.
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Even if death finishes me, I shall see God, on my side, favourable towards me, as I stand holy
and blameless before Him, on account of His redeeming action towards me. That is Job’s
great hope, and Job’s great faith.

This is being completely demolished here by Eliphaz, who has opted for the lesser option,
of trying to make the best of a bad job before God.

HEDGING THE HOLY

What Eliphaz is doing here is something we all tend to do. Even Eve, in the Garden of Eden,
when the serpent came: she knew what God had said. She knew the orthodox position that
God has given them everything good, but that if they disobey Him, and eat of the fruit, then
they will be subject to His judgement. But she makes a similar mistake to Eliphaz, I think,
when she responds to the serpent: “We may eat of the fruit of the trees of the garden; but God
said, “You shall not eat of the fruit of the tree which is in the midst of the garden, neither
shall you touch it, lest you die”” (Genesis 3:2-3). God had not said anything about not
touching the fruit, He had just said, Do not eat it. She was perhaps so over-awed by that, that
she herself put a hedge around what God had said, and had said, Well, it is not that I just
won’t eat it—/ won’t even touch it! And maybe I’ll be safe that way. See what her security is
in then? Something that she has made, a hedge or taboo that she has put there, that is now her
security, rather than simple and direct obedience in relationship with God.

We do this all the time. Jesus had to battle with this over the matter of the Sabbath. God
had given the Sabbath as a wonderful gift—a day of rest. It was serious if that Sabbath was
broken: the Pharisees of Jesus’ day had read in the Books of Exodus and Numbers how
people were stoned to death for breaking the Sabbath (Exodus 31:12—17, Numbers 15:32—
36). So they said, Just to make sure we don’t break the Sabbath, we’ll make all these rules
and regulations about what we can do on the Sabbath and what we can’t, and then we’ll be
safe from breaking the Sabbath! Instead of putting their trust in God who gave them the
Sabbath, they were putting their trust in their rules and regulations: how far they can travel
and how far they can’t travel, what they can do and what they can’t do on the Sabbath. They
have got it all sorted out, and that puts them at one remove from relating to God—this is now
their security, and not God Himself.

Eliphaz is doing something similar here, where he is so over-awed by God that he says,
Well, I will set Him at one remove, and I will say, No—you’ve got to do this to be right with
God. You can’t hope with Him face to face—that’s too much. But just try doing it this way,
and you’ll be right. See how reducing and demeaning that is actually to human beings.

Jesus had to battle with that. I think we have it in the churches today too: that withdrawal
from facing God directly in all that He is and all that He does, and trying to set up something
ourselves—trying to come to terms with it ourselves, to make some kind of compromise
arrangement which secures us. Which God is just going to knock through, when He comes.

If that spiritual experience that Eliphaz talks about is real, then it is likely that it was
locking on to something that was already there in Eliphaz’s heart, just as the serpent locked
on to something that was there in Eve’s heart. So he ends up saying that God is so great, you
can’t hope to get close to Him, you can’t hope to be righteous and pure before Him, because
He even counts His servant and His angels of little account. What kind of angel would have
told him that? Not one of the good ones who are face to face with God, but one of the fallen
angels who has got it in the neck (compare 15:15)! The New Testament says we are to pay no
regard to revelations of angels that are contrary to the gospel of Christ (see Gal. 1:8; Col.
2:18-19). So how can mortals, who live in houses of clay that crumble into the dust, who are
crushed before (or like) the moth—our lives are just like that, and we are gone—so what
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hope can we ever have of standing before God? How depressing! You can’t even get to know
anything, you can’t even get any wisdom before you die.

GET IT RIGHT

So if that is Eliphaz’s approach to life—and obviously he is entrenched in that now—and yet
he is faced with a righteous man undergoing the kind of suffering that Job is at the hand of
God, he is bound to say: ‘No—we can’t have that—you must have done something wrong,
Job, and we are going to have to help you by telling you what it is, and helping you to put it
right so you can do the right thing and come back to God’. He has already implied that when
he has said: “You are a little bit over-impatient, you are a little bit over-dismayed (verse 5)—
you shouldn’t really be like that, Job’. He has tried to say it in the nicest way, but we can still
sense the barb in that underneath.
He says in chapter 5:

5:1 “Call now; is there anyone who will answer you?
To which of the holy ones will you turn?
2 Surely vexation kills the fool,
and jealousy slays the simple.
3 Thave seen fools taking root,
but suddenly I cursed their dwelling.
4 Their children are far from safety,
they are crushed in the gate,
and there is no one to deliver them.
5 The hungry eat their harvest,
and they take it even out of the thorns;
and the thirsty pant after their wealth.
6 For misery does not come from the earth,
nor does trouble sprout from the ground;
7 but human beings are born to trouble
just as sparks fly upward.

Eliphaz must have something to accuse Job of, and the sin he comes against in verse 2 is
vexation and jealousy. He says, ‘You are unduly vexed, and you are jealous, now that you
have had everything taken away from you, of those who still have something’. 1 guess
Eliphaz and his friends were still rather comfortably off and unafflicted, and perhaps they felt
that a little bit, seeing Job left with nothing and in terrible agony, and they wanted to say,
‘Well, you are jealous of us! And your vexation is out of place.” And he says, ‘That is really
what makes you a fool’—he is calling Job a fool here. And then he is warning what could
happen to him: ‘I have seen the fool taking root, but I cursed his dwelling! I would not
tolerate that, and I cursed him, and he came to his doom.’ He is almost saying, ‘Job, you had
better watch out! This is what I have done before.” That is his level of tolerance, perhaps,
because of the way he is. The fool’s offspring are crushed, and there is no one to deliver them
(how sensitive and caring is that towards a man who has just lost all his children!): once you
have done the wrong thing, and have received the curse, that’s it! Written off.

AN ALIEN AND HOSTILE UNIVERSE
Here is Eliphaz’s world-view, in verses 6—7:

For misery does not come from the earth,
nor does trouble sprout from the ground
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—in other words, if trouble comes, there must be some good reason for it, so come on, Job,
what really is the reason for your suffering? But he says—

human beings are born to trouble
just as sparks fly upward.

This is a very pessimistic, stoical, fatalistic view that he ends up with.

Many people have that. They think that the reality is the alien and hostile universe, and in
that we have to find some comfort from a God who loves us and cares for us and perhaps
even rescues us from that, but the reality is for them that ‘human beings are born to trouble
just as sparks fly upward.” I was reading a Christian writer, who was actually attacking all
sorts of Christian doctrines, but he just let slip at one point that this is what he thought life is
really like—*an alien and hostile universe’.

That is not how the Bible presents it. The Bible sees everything as coming from God’s
hand, just as Job did. Job doesn’t think it is an alien and hostile universe—it doesn’t occur to
him, he doesn’t think in those terms. He says, ‘Naked I came from my mother's womb, and
naked shall I return there; the LORD gave, and the LORD has taken away; blessed be the name
of the LORD’ (1:21). See how Job sees everything in the context of the action of God. He has
also said, ‘Shall we receive the good at the hand of God, and not receive the bad?’ In all this
Job did not sin with his lips. A very different view, of a universe in the hands of a close and
personal God.

But Eliphaz and his ilk have abstracted their world-view from that, and said, No, we’ve
got a universe where things are pretty tough, and we’re on our own. ‘Life wasn’t meant to be
easy.’

COMFORT IN GOD

Eliphaz then seeks in that for some comfort from his faith in God, which is a good place to
go. So he says:

5:8 As for me, I would seek God,
and to God I would commit my cause.
9 He does great things and unsearchable,
marvellous things without number.
10 He gives rain on the earth
and sends waters on the fields;
11 he sets on high those who are lowly,
and those who mourn are lifted to safety.
12 He frustrates the devices of the crafty,
so that their hands achieve no success.
13 He takes the wise in their own craftiness;
and the schemes of the wily are brought to a quick end.
14 They meet with darkness in the daytime,
and grope at noonday as in the night.
15 But he saves the needy from the sword of their mouth,
from the hand of the mighty.
16 So the poor have hope,
and injustice shuts its mouth.

Eliphaz turns to God for escape from this troublesome universe, for relief from it, and he
turns to God in an orthodox way, with orthodox belief. He says some lovely things there, and
it reads just like some of the Psalms. Compare verse 10 with the Psalm 65:9-10: ‘You visit
the earth and water it, you greatly enrich it; the river of God is full of water . . . You water its
furrows abundantly, settling its ridges, softening it with showers, and blessing its growth.” So
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Eliphaz is on the right track here. Verse 11 is exactly what Psalm 113 says: ‘He raises the
poor from the dust, and lifts the needy from the ash heap, to make them sit with princes, with
the princes of his people.” This is echoed also in the songs of Hannah and of Mary (1 Samuel
2:8, Luke 1:52). So that is great stuff. Verse 13: Paul the apostle was talking about human
wisdom, and how God frustrates that by establishing His wisdom, and to quote from the Old
Testament to substantiate this, he goes to these words of Eliphaz (see 1 Corinthians 3:19). So
Eliphaz is saying a very quotable thing here—worthy of being quoted by the apostle Paul
himself to substantiate his understanding of God’s wisdom. That is why I say we must not
condemn these comforters out of hand, and we must not sit in judgement upon them. But we
must see where they are coming from, how far they go, and where they stop, where they cut
out.
Verse 17, again, is one that is quoted in the New Testament:

5:17 How happy is the one whom God reproves;
therefore do not despise the discipline of the Almighty.

That reads very much like Proverbs 3:11-12, which is quoted in Hebrews 12:5-6, where the
writer wants to go very much into the matter of suffering that comes to God’s people, by the
hand of God, as a chastening or disciplinary suffering: ‘My child, do not regard lightly the
discipline of the Lord, or lose heart when you are punished by him; for the Lord disciplines
those whom he loves, and chastises every child whom he accepts.” So again it is certainly not
that Eliphaz here is out of order when he says this. And then, when he says:

5:18 For he wounds, but he binds up;
he strikes, but his hands heal.

I wonder how many Christians have a measure of faith in God that rises to what Eliphaz is
saying here. This is exactly what God says in Isaiah 45:7: ‘I form light and create darkness, I
make weal and create woe; I the LORD do all these things’, and that incredible verse in
Deuteronomy 32:39: ‘I kill and I make alive; I wound and I heal; and no one can deliver from
my hand.” That is a wonderful thing, and that is something that Eliphaz has come to see.

BUT NOT TOO CLOSE!

But his response to that—to God’s initiative and sovereignty over all His creation—is one
which backs off. It is possible to lay hold of that, as I have done myself, but then to say,
‘Well, if that’s what God does, what hope have we got? It’s all in His hands, and there is
nothing we can do.’ It is possible to say, ‘There you are, you see? God does all that—so sit
down and be quiet’. That is virtually what Eliphaz is saying to Job.

But that is not what Job does. Job knows that too. Job sees that—he does not need to be
told that by Eliphaz. But he responds in the way Abraham did, when God said to Abraham,
‘I’ll show you, Abraham, what I am about to do: I am going to wipe out Sodom and
Gomorrah for their wickedness’. Abraham does not say, ‘Oh well, God, if You’re going to do
that, I’ll just go and hide somewhere.” He says, ‘But God—You’re the Judge of all the earth!
Will You not do right? If there are any righteous people in Sodom and Gomorrah, how can
You destroy them?’ And so God enters into dialogue with Abraham, and Abraham, starting
from forty and reducing the number each time, gets God to say that if there are only ten
righteous people in the city, He will not destroy it. (God knows that there is only one
righteous person in the city, and that is Abraham’s nephew Lot, and He gets him, and
members of his family, out before He destroys Sodom and Gomorrah—see Genesis 18:16—
33.) The point we are making here is that, unlike Eliphaz, Job is prepared to enter into that

45



New Creation Teaching Ministry Terms 3 and 4 Christies Beach 2008
Old Testament Studies LOOKING FOR GOD A Reader’s Guide to the Book of Job Martin Bleby

dialogue with God, pleading God’s righteousness on behalf of humanity. Whereas Eliphaz is
saying, If God’s like that, we’d be better off keeping our distance.

Prayer:

We thank You, dear Father, for the wisdom of those whom You have brought to Yourself.
You Yourself are the fountain of all wisdom and knowledge, of all goodness and truth, of all
righteousness and peace. We thank you that You are to us a God nearby and not far off. Let
us never take Your truth to ourselves at any distance from You. Let us never stop at a point
where we cease to receive from You. Let us never seek or opt for alternative sources of
wisdom and knowledge that keep us from You and Your great salvation of us in Jesus Christ,
As we see and acknowledge all things to be in Your hands in this vast and often
overwhelming creation, so may we be bold at Your bidding to press towards Your throne of
grace, to seek and find You there in our Lord Jesus Christ, in whose name we gladly pray.
Amen.
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SIX
ELIPHAZ—II

Remember that we began this study of Job’s friends that came to comfort him by looking at
Job 42:7-8, where we saw that God’s judgement on the whole debate was that Job was right
in what he said, and the friends were wrong. As we said, that does not mean that everything
they say is false. They were godly men; they were good theologians. So they are not to be
judged and condemned, but to be attended to with discernment. We saw that Eliphaz started
from the presupposition that human beings cannot be righteous or pure before God. He had
that strange spiritual experience which laid the foundation of his understanding: ‘Can mortals
be righteous before God? Can human beings be pure before their Maker?’ (4:17) Eliphaz had
come to the conclusion that this could not be so. To cope with that, he magnified God, in a
way that was very orthodox: God has universal sway—yes. But accordingly he made human
beings to be of little account. If human beings cannot be pure before their Maker, then we had
better go and hide somewhere, like a little ant under a stone. Sure God can still be God, but
we had better not get in His way too much. That is really the consequence of what Eliphaz
started from. So he became quite deterministic about it: ‘human beings are born to trouble
just as sparks fly upward’ (5:7), and there is no way out of that. Quite fatalistic, stoical,
pessimistic: you have to put up with this, you have to knuckle under, that’s the way it is. At
the same time, many of the things Eliphaz said are orthodox, and some of them are quoted in
the New Testament as truth about God. It is what we do with those things—why we say
them, and where we go with them—that can be off the track.
We came to chapter 5:17—-18, and we saw the validity of what Eliphaz is saying there:

How happy is the one whom God reproves;

therefore do not despise the discipline of the Almighty.
For he wounds, but he binds up;

he strikes, but his hands heal.

However, we saw the conclusion that he draws from that is that Job had better be quiet, if
God is this great God, and had better not speak out of turn. We saw that this is not what Job is
prepared to do at all: Job desires to come before God and to receive his vindication from
God. Just like all the great saints have—Abraham prayed about Sodom and Gomorrah, and
God’s judgement that was coming there, and pressed through to the heart of God, that is full
of mercy.

YOU’LL BE RIGHT, NO WORRIES

Eliphaz, still trying to put the best construction he can on what has happened to Job,
encourages him to turn to God, and do the right thing and be right with God, and he will be
rewarded. Again, a fairly orthodox view:

5:19 He will deliver you from six troubles;
in seven no harm shall touch you.
20 In famine he will redeem you from death,
and in war from the power of the sword.
21 You shall be hidden from the scourge of the tongue,
and shall not fear destruction when it comes.
22 At destruction and famine you shall laugh,
and shall not fear the wild animals of the earth.
23 For you shall be in league with the stones of the field,
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and the wild animals shall be at peace with you.
24 You shall know that your tent is safe,
you shall inspect your fold and miss nothing.
25 You shall know that your descendants will be many,
and your offspring like the grass of the earth.
26 You shall come to your grave in ripe old age,
as a shock of grain comes up to the threshing floor in its season.
27 See, we have searched this out; it is true.
Hear, and know it for yourself.”

What Eliphaz is saying here is: If you are right with God, nothing will go wrong with you.
This is a little bit of an insensitive thing to say to someone who has just suffered like poor old
Job. For instance, ‘you shall inspect your fold and miss nothing’: Job has just had his entire
stock wiped out. “You shall know that your descendants will be many’: remember that poor
old Job has no family left at all. So there is some issue here that Eliphaz seems to be trying to
avoid by saying these things.

We see the same thing in our own day with what has come to be called the ‘prosperity
doctrine’, which was very strong there for a while, where if you do the right thing by God,
nothing will go wrong with you, nothing will touch you, nothing will harm you—in fact you
will end up with cadillacs and big houses and swimming pools, because the Lord desires to
bless you, and so this is the way it will go. This is the kind of error that Eliphaz is coming
into here. It comes from an over-anxious application of what the Bible says about God’s
desire to bless us. It does not quite fit with the way things actually happen. Once you have
espoused some form of that prosperity doctrine, then when something goes wrong, we can
see how you would not be able to handle it at all. Suddenly you think: ‘Help—I must have
done something wrong—what have I done wrong? God has lost His favour towards me!’ If
you are basing your life on that sort of understanding, there are some happenings that you
will not be able to handle without complete loss of faith.

SUFFERING FOR GOD’S SAKE

Paul the apostle speaks of the things that come against us in life, particularly as Christians, in
Romans 8:35-39:

Who will separate us from the love of Christ? Will hardship, or distress, or persecution, or famine, or
nakedness, or peril, or sword? As it is written, “For your sake we are being killed all day long; we are
accounted as sheep to be slaughtered.”

Note here that it is for God’s sake that ‘we are being killed all day long’ and being put
through these sufferings—it does not quite fit with the prosperity doctrine. Paul is not even
saying that these things will 